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CHAPTER 1

1:1 Forasmuch as many have taken in hand to draw up a narrative
concerning those matters which have been fulfilled among us- "The things
["matters"]" believed are those of Acts 8:12, the things about the Lord
Jesus and His Kingdom. But the "things" of the gospel are the "things" of
the gospel records. The gospels are transcripts of how e.g. Luke preached
the gospel. So the gospel message, "the things" of the Gospel, are to be
found in the gospels. The gospel is not a theology collected from the
whole New Testament.

Luke saw the whole of the Old Testament as having its fulfilment in the
story of Jesus. He introduces his Gospel record as an account “of those
matters which have been fulfilled” (Lk. 1:1 RV). And “those matters” he
defines in Lk. 1:2 as the things of “the word”. The RV especially shows his
stress on the theme of fulfilment (Lk. 1:20, 23, 37, 45, 54, 55, 57, 70).
In essence he is introducing his Gospel just as John does.

1:2 Even as they delivered them to us, who from the beginning were
eyewitnesses and ministers of the word- The "many" of :1 who had tried
to draw up a narrative of the Lord's life and work had handed their
eyewitness accounts to Luke, who was now collating them. Perhaps Luke
did this in preparation of evidence for Paul's trials at Caesarea and / or
Rome. Luke says that the eyewitness accounts had been handed to "us".
He may be using the 'royal we' [i.e. referring only to himself] or to a
group for whom he acted as inspired secretary. So Luke’s inspired Gospel
was compiled from the testimonies of “those who from the beginning
were eye-witnesses and servants of the word” (Lk. 1:2,3). Some of the
events he records could only have been told him by women; and so the
Spirit accepted their witness, and encouraged them to make it because
God accepted their witness. Only women were withesses of the Lord's
burial- yet belief in His burial is listed by Paul as an essential part of the
faith. Yet the only reason the early believers had to believe this was the
testimony of women.

Luke saw the link between the Lord’s death and His whole life when he
says that they had been “eyewitnesses" of the Lord’s ministry, using the
Greek word for autopsy- Luke saw his record of the Lord’s life as being an
autopsy of His death (Lk. 1:2). Here we find what we shall often note
throughout Luke's writings- the usage of medical language.
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1:3 It seemed good to me also, having traced the course of all things
accurately from the first, to write to you in order, most excellent
Theophilus- Luke's Gospel was written for the purpose of preaching to
Theophilus, who had already been 'catechized', taught by rote (:4), one of
the Gospels (probably Mark), but who wanted to have a more detailed
and factual account. Luke later describes his Gospel as his /ogos, his
'word' about all Jesus did (Acts 1:1 Gk.). The Lord seems to have
foreseen this when He spoke of how "Whereever this Gospel shall be
preached in the whole world, there shall also this, which this woman has
done, be told for a memorial of her" (Mt. 26:13). There is evident
connection with the Lord's prophecy of how the Gospel would be preached
in all the world (Mt. 24:14; Mk. 16:15). He seems to have seen the
'Gospel' that would be preached as a re-telling of His life and incidents in
it, such as the woman's anointing of Him. It is significant that her
anointing is mentioned in all four Gospel records. In Mk. 14:9 we read
that wherever the gospel was to be preached, what she had done would
be narrated in memory of her. So ‘preaching the Gospel’ is defined there
as a narration of the events and sayings of the Lord Jesus in His ministry.
Luke's address to "Most Excellent Theophilus" may be a reference to the
Roman-imposed High Priest of Israel between AD 37 and AD 41,
Theophilus ben Ananus.

1:4 That you may have certainty concerning the things you have been
taught- The history of Jesus was something in which a new convert was
“instructed” or [Gk.] catechized, as if the Gospel record was learnt by
repetition. This is understandable given the largely illiterate nature of
society at the time. Luke as a serious historian mentions his sources,
describing them as "eyewitnesses and ministers of the word". The Greek
hyperetes which translates "ministers" is the Greek form of the Hebrew
hazzan. The word recurs in Lk. 4:20, about the "minister of the
synagogue". The task of the minister was to look after the scrolls- "the
chest with the books was brought in to the synagogue when required
from an adjoining room and brought back there afterwards". Luke's idea
is that instead of humping a bunch of scrolls around, the 'ministers' were
the eyewitnesses who recited what they had heard of Jesus. But because
they would die out, there was a need for people like Luke to compose
documents which recorded their testimony.

1:5 There was in the days of Herod, king of Judea, a certain priest named
Zacharias, of the division of Abijah, and he had a wife of the daughters of
Aaron and her name was Elisabeth- Luke is careful throughout to present
everything with detailed historical accuracy, and his inspired accounts
have held up against the bitterest critics. Any uninspired account would
surely have gaping holes in it which the critics would by now have
exposed. For writing history of events over a 50 year period in those days
would surely reveal errors of history, geography and other fact unless the
account was inspired.



1:6 And they were both righteous before God, walking in all the
commandments and ordinances of the Lord blameless- These words are
applied to us all in Phil. 2:15; 1 Thess. 3:13. We are to have the serene
spirituality, all down the years, of Zacharias and Elizabeth. Zacharias was
"blameless" in God's sight, even though in this very period of his life he
was in some ways lacking faith that his prayers would be answered. Paul
talks of being "righteous before God" in Romans, perhaps also borrowing
this language; and he argues that we have this status only by faith in
imputed righteousness. For of ourselves, none can be right before God.
Nor of course can any man apart from the Lord Jesus claim to walk in the
Father's laws "blameless". In God's sight / presence no man is justified
(Ps. 143:2). It could be that this status was applied to them through their
faith in forgiveness, in the implications of the promises to David and
Abraham, which Zechariah so well understood according to his song of
praise at the end of this chapter.

1:7 And they had no child, because Elisabeth was barren and they both
were now well stricken in years- The record is deconstructing the common
idea that the fruit of the womb would be given to the righteous, and
withheld from the unrighteous. They walked blameless, as Job apparently
did (Job 1:1), but still "trouble came".

1:8 Now it came to pass, while he executed the priest’s office before God
in the order of his division- The very process of service and obedience
leads to greater faith in practice. It was whilst Zacharias went about his
service to the Lord that we was given the news that he would finally have
a son. And we all find this true. As we enter more deeply and more
passionately into the things of the Lord, so He leads us further into new
understandings and fresh areas of endeavour. According to the AV of Gen.
24:27, it was whilst Abraham's servant was "in the way" of going God's
path, that he was led by God to find the fulfilment of his mission in
getting a wife for Isaac: "I being in the way, the LORD led me to the
house of my master's brethren". There is a similar idea in Acts 13:2: "And
as they ministered to the Lord and fasted, the Holy Spirit said: Set apart
for me Barnabas and Saul for the work unto which I have called them".

1:9 According to the custom of the priest's office, his lot was to enter into
the temple of the Lord and burn incense- This honour was chosen by lot,
and it fell upon Zacharias. And surely we have here an example of how
the drawing of lots is at times overruled by God (Prov. 16:33). It was a
tradition that no priest ever did this twice (7. Bab. Yoma, fol. 26. 1), and
there were apparently 20,000 priests at this time. So Zacharias had
waited all his life for this honour, and he was surely being nudged to see
that he could also receive something he had waited all his life for, a child.
This burning of incense had its reflection in the heavenly tabernacle (Rev.



8:3); or rather, the earthly tabernacle was a reflection of the heavenly.
Hence elohim is used in the OT for both priests and Angels; the priests
were to act as a copy of the Angelic system in the heavenly throne room.
This is @a common idea in Revelation, the comfort being that situations on
earth are acted out in heaven, and through the operation of the vast
Angelic system above us, man is not alone in this world. The incense
represented prayer, not only of the people but of the offering priest
personally; and Zacharias was being again nudged towards believing that
his lifetime of prayer was actually getting through to God. But his disbelief
of the answer indicates that he failed to perceive these things as
intended.

1:10 And the whole crowd of the people were praying outside in the hour
of incense- There is a triple emphasis on Israel praying to God in the lead
up to the Lord's birth (Luke 1:10,13; 2:37). Joel 2:17 and many other
passages suggest that the faithful remnant will likewise devote
themselves to prayer in the last days; for the events at the Lord's first
coming are typical of those at His second coming. The prayer of the crowd
was represented by the cloud of incense. But Zacharias failed to perceive
as he might have done that the incense also represented his own personal
prayers; he was too focused upon the external service, and the general
concept of prayer, that he overlooked this.

1:11 And there appeared to him an angel of the Lord standing on the
right side of the altar of incense- Here we see the priest's offering of
incense paralleled with the prayer of the people, and in reply to these
prayers and those of Zacharias an Angel comes and stands at the right
hand of the altar of incense to announce the granting of the peoples'
request (for forgiveness), and Zacharias' request for a child, in the form
of the birth of John and his ministry of reconciliation with God. The
incense altar represented the offering of prayer- the Angel coming to
stand at the right side of the altar indicates answered prayer. The
command from the altar (of incense?) in Rev. 9:14 to the sixth Angel
telling Him to loose other Angels was maybe from this same Angel of
answered prayer. All these suggestions need very careful development,
especially guarding against making the Angels rather than Jesus our
mediator. There is only one mediator (1 Tim. 2:5).

1:12 Zacharias was disturbed when he saw him, and fear fell upon him-
The contrast is with Mary, who after her initial surprise, rejoiced that an
Angel had come to answer her prayers for the Messianic child. His fear
was related to a sense of sin that had not been dealt with; even though
as noted on :6, God counted him righteous. This is comfort indeed; that
we may feel guilty for sin, fear before God in a wrong sense, when in fact
we are counted righteous by Him. We can take false guilt [as opposed to
the true guilt we at times need to feel].



1:13 But the angel said to him: Fear not, Zacharias, because your prayer
is heard,; your wife Elisabeth shall carry a son and you shall call his name
John- "Fear not" is said so often when Angels appear to men, and we will
likely need to hear those words when the Angels are sent forth to gather
us to judgment. Divine presence convicts of sin, and yet we are of course
just as much in that presence constantly.

Because God responds to our spirit, our overall situation, sometimes He
does things which seem to be an answer of prayers which were not
properly believed in by the person who prayed. Examples include: Gen.
30:16,17; Ex. 14:10,11 cp. Neh. 9:9; Ps. 31:22; Lk. 1:13. Belief and
unbelief can quite comfortably co-exist in a man (Mk. 9:24; Jn. 12:39-
43). These prayers were answered because God saw the overall situation,
He read the spirit of those who prayed and responded appropriately, even
if their faith in their specific, vocalized prayers was weak. Perhaps in
similar vein, James 4:6 appears to teach that God will hear the prayers of
the humble man when a proud man is praying at the same time; faith is
not mentioned here. In the light of this we notice how all the prayers of
Zacharias are called in the singular "your prayer".

1:14 And you shall have joy and gladness, and many shall rejoice at his
birth- The Angel hoped that "many" would perceive in John's birth the
good news of Messiah's soon appearing; for the rejoicing was to be
because of his significance in God's plan (:15). But did "many" rejoice in
this sense? Perhaps as with many such predictions, it is stating a potential
rather than an actual truth. "Joy and gladness" is a term only used
elsewhere about all of us as we look forward to the Lord's coming (1 Pet.
1:8). Zacharias and Elisabeth are therefore set up as every believer. See
on :16.

1:15 For he shall be great in the sight of the Lord. And he shall drink no
wine nor strong drink, and he shall be filled with the Holy Spirit, even
from his mother's womb- Paul seems to have admired the humility John
the Baptist manifested in his preaching. He knew he had been chosen
from the womb for his mission, as John had been (Gal. 1:15 = Lk. 1:15).
Paul was keen for others to copy John the Baptist, to find in him the
inspiration which he too had found. So he encourages his Ephesians not
to drink wine but instead be filled with the Spirit (Eph. 5:18)- the very
language of John (Lk. 1:15). In other words, 'Be like that Spirit-filled
zealot John rather than enjoying the sloppy pleasures of this life!'.

"John did no miracle" (Jn. 10:41) and yet he was filled with the Spirit. The
promises of our likewise being filled with the Spirit are often discounted
because we do not have the miraculous gifts of the Spirit. But being filled



with the Spirit is not the same as having the ability to do miracles. John
was filled with the Spirit from the womb; so the filling of the Spirit is not
solely in response to our own efforts. The idea here is that God had a plan
for John, and John chose to follow it and walk in step with the Spirit (Gal.
5:25). This is why Paul can lament that in one sense the Corinthians had
been filled with the Spirit, but were "not spiritual" (1 Cor. 3:1), they were
not living according to the potential made possible by the gift of the Spirit
which is purely on God's initiative. The same term "filled with the Spirit" is
used of both John's parents (:41,67). This was a little family open to
being filled with the Spirit, and so they were filled. The appeal to allow
ourselves to be "filled with the Spirit" (Eph. 5:18) shows we are to live
open to and receptive of such filling.

1:16 And many of the children of Israel shall be turned to the Lord their
God- “Many” - relatively- would be converted to the true ways of God by
the work of John the Baptist, whilst numerically the majority of those who
heard John’s message eventually turned away from it, culminating in their
crucifixion of the Messiah. See on Mt. 20:16. Or it could mean that many
potentially could have been converted. Or many were converted- but fell
away. This is the sense in which "many" is used in :14. "Many" were to
rejoice at John's birth and significance before God. But how many did?
"Many" potentially could have done.

The idea of hearts being turned to the Lord alludes to the intended work
of the historical Elijah (1 Kings 18:37) which was to be achieved by the
Elijah prophet who heralded Messiah (Mal. 4:6). This was only potentially
true; Elijah only converted a minority. John the Baptist is prophesied as
achieving this with "many"; but again, this did not happen. And so the
prophecy is rescheduled for fulfilment in the work of the latter day Elijah
prophet. As we go out into this world and meet apparent disinterest, we
need to remember that potentially, people can respond. They are actually
actively resisting what is potentially possible for them.

We note too that this passage and 1 Kings 18:37 speak of the Elijah
prophet turning hearts to the Lord their God, whereas Mal. 4:6 speaks of
hearts being turned in reconciliation within families, the fathers to the
children and vice versa. This is the two-dimensional approach taken in the
New Testament, especially in John's letters; reconciliation to God involves
reconciliation with our brethren, and the two cannot be divorced from
each other.

1:17 And he will go before him in the spirit and power of Elijah, to turn
the hearts of the fathers to the children, and the disobedient to the
wisdom of the just; to make ready a people prepared for the Lord- As
noted on :16, if hearts turn to God then they turn to their own brethren.
We cannot turn to God without turning to our brethren; baptism is into
the body of Christ and not simply into a totally individual relationship with



the Father and Son. Latter day Israel will turn to the Lord their God, and
part-and-parcel of this process will be the turning of the hearts of the
fathers to the children (Lk. 1:16,17). When Israel earlier played traitor to
their brethren, by doing so they broke their marriage covenant with God
(Mal. 2:10); their attitude to their brethren was essentially their attitude
to their Heavenly Father. Our God and our brethren simply can't be
separated. Asa’s broken relationship with God resulted in him ‘crushing’
the people at the same time (2 Chron. 16:10 AVmg.). See on Jn. 8:42.

Lk. 1:17 gives the Spirit's commentary upon Elijah's achievement. The
"spirit and power" of Elijah had been to turn "the disobedient to the
wisdom of the just" and to "make ready a people prepared for the Lord".
And yet Elijah felt his ministry had been a failure; that nobody had
responded. And yet his achievement with a minority is used as a
prototype for the later achievement of both John the Baptist and the
latter-day Elijah prophet. There's a great encouragement for us here. We
may feel our witness, our ministry, even our life's work- be it in formal
preaching, in raising children, in seeking to be the salt of the earth- has
been without fruit. But actually, according to the pattern of Elijah, we
may achieve far more ultimately than we realize, even if the fruits are
seen after our death. What's important, as it was in Elijah's life, is the
spirit and power we personally develop and set as an example; even if
concretely and materially we don't achieve what we aim to in the lives of
others. It was in this sense that God used Elijah, and uses us. Elijah's own
"spirit" was imperfect- elitist, judgmental, angry etc. But his more
essential spirit was focused upon by a loving, positive Father. This
comforts us in our immaturities, and encourages us to view positively our
brethren who seem stuck within the parameters of their natural
personality and cannot, it seems, overcome all weaknesses of their spirit.

John's ministry failed, in that he did not prepare much of a people for the
Lord Jesus. They crucified Him. But it was potentially possible. "Prepared"”
in Greek carries the idea of to create or build; there is introduced here the
idea of a new creation of persons who would have their existence in the
new order predicated upon their faith in Jesus.

1:18- see on Lk. 22:45.

And Zacharias said to the angel: How shall I know this? For I am an old
man and my wife well stricken in years- Mary likewise had this question
as to "how shall this be", but the same words were spoken with a
different attitude. She believed, but was naturally curious to know the
mechanical side of how a virgin was going to conceive. Zacharias asked
the same question but from a motive of unbelief. The same words may be
found on different lips, but are judged differently by God. This shows how
we should not judge others' words not least because we cannot judge, we
cannot see to the heart which is behind the external words and actions. In
this case, like us so often, Zacharias listed all the human barriers to the



fulfilment of God's word, and considered them more powerful than the
word of God.

It seems Zacharias probably said far more than "How shall I know this?"
when Gabriel told him he would soon have a son. It would seem the
conversation went on for so long that the people outside wondered why
he was staying so long. Presumably he remonstrated with the Angel with
other, graciously unrecorded words, and thereby earnt the punishment of
dumbness. At the shores of the Red Sea, it seems Moses' faith wavered,
and he prayed something at best inappropriate. All we read is God's
response: "Why do you cry to me? Speak unto the children of Israel, that
they go forward" (Ex. 14:15). It seems again that Moses' "cry" isn't
recorded- by grace.

1:19- see on 3 Jn. 11.

And the angel answering said to him: I am Gabriel who stands in the
presence of God, and I was sent to speak to you and to bring you these
good tidings- Answers to prayer are uttered in the heavenly throne room,
in the presence of God and the Angels. Zacharias had been demonstrating
this by offering the incense which passed into the holiest place, visually
teaching that prayer really does get through to the presence of God. But
he failed to grasp the reality that his prayers actually were like this. And
an Angel had been sent from that Heavenly presence to a man on earth
with good news of an answer which had already been decided- and the
man failed to believe it. This is the case with how the "good tidings" of the
Gospel have likewise been issued and taken to men- and they disbelieve.

1:20 And you shall be dumb and not able to speak until the day that
these things shall come to pass, because you did not believe my words,
which shall be fulfilled in their season- Again, the case of Zacharias is
compared unfavourably with that of Mary who believed, and who opened
her mouth in joyful praise after accepting the good news. His unbelief
must have been stubborn and pronounced; as noted on :18, his words of
disbelief must have been extended enough for the people to wonder why
he delayed so long in the temple. The words of Zacharias were to be
limited because he had not believed God's words. Therefore when his
mouth was opened, he spoke God's prophetic words; his words were
God's words.

1:21 And the people were waiting for Zechariah, and they were
wondering at his delay in the temple- As noted on :18, the delay was long
because he had apparently argued back with the Angel in denial that his
prayers of his youth really could be answered now. It took half an hour to
burn the incense (Rev. 8:1-3); the long delay means that he may have
argued back with the Angel for at least another half an hour.



1:22 And when he came out, he could not speak to them; and they
perceived that he had seen a vision in the temple, and he continued
making signs to them and remained dumb- He was unable to utter the
blessing of Num. 6:23-27. His lack of faith therefore resulted in a lack of
blessing for the people he served. The lack of blessing was surely a hint
that something was wrong with Israel; they needed repentance and
radical reformation.

1:23 And it came to pass, when his time of service was ended, he went to
his home- This could suggest that he retired from the priesthood. The
raising of John the Baptist and preparation for Messiah were perceived by
him as more important than continuing the Mosaic rituals. "Ended" is the
same word used for how Zacharias and Elisabeth were "filled" with the
Spirit (:41,67). We surely have here a hint at the passing over from the
ministry of the law to that of the Spirit.

1:24 And after these days Elisabeth his wife conceived,; and she hid
herself five months, saying- To sleep with her on returning home was
surely an act of faith. Perhaps this was why he went straight to his home
(:23) rather than remaining in the temple. She "hid herself", perhaps by
simply not going out of the house, in order to focus upon her relationship
with the Father, and to avoid being caught up in all the inevitable gossip
and conspiracy theories which would have arisen. The idea is that she hid
herself because the Lord had done things to her.

1:25 Thus has the Lord done to me in the days wherein he looked upon
me, to take away my reproach among men- She felt the Lord was looking
upon her during her pregnancy; but she was blameless "before God", in
His eyes / presence (:6). Yet the wonder of her status in His eyes was
unappreciated as it might have been. We have the same problem. Her joy
was that her "reproach among men" had been taken away, quoting the
words of unspiritual Rachel in Gen. 30:23; we would think that she might
instead have focused upon the huge significance of John in God's
salvation purpose. But for all these human weaknesses, she and her
husband were accepted before God.

1:26 Now in the sixth month the angel Gabriel was sent from God to a
city of Galilee, named Nazareth- The "sixth month" was presumably of
Elisabeth's pregnancy. She concealed her pregnancy for five months (:24)
and then announced it. Mary would have heard this, and been given the
potential encouragement that with God, pregnancy was possible. And
having been thus prepared for her challenge of faith, the angel comes and
gives it to her. We too are prepared for our challenges to faith, often by
meeting or hearing of others who have likewise endured. God chose a
poor village girl who dreamt of being Messiah's mother, not one of the



Jerusalem elite. The word "Nazareth" may mean nothing to us in our age,
but in first century Israel it was a term of contempt, for nothing good ever
came out of that town (Jn. 1:46). To that dumb mountain village, to an
illiterate teenager, there came an Angel with the amazing news that she
had been chosen to bear God's Son.

1:27 To a virgin betrothed to a man whose name was Joseph, of the
house of David; and the virgin's name was Mary- As she was a betrothed
virgin, we can assume she was still a teenager; as most girls were
married by 20. She was "of the house of David" and therefore her child
would have in any case been the legitimate Davidic king of Israel. Over
90% of Luke’s Greek is taken from the Septuagint. All the time he is
consciously and unconsciously alluding to the Old Testament as having its
fulfilment in the things of Jesus. As an example of unconscious allusion,
consider Lk. 1:27: “A virgin betrothed to a man”. This is right out of Dt.
22:23 LXX “If there be a virgin betrothed to a man...”. The context is quite
different, but the wording is the same. And in many other cases, Luke
picks up phraseology from the LXX apparently without attention to the
context.

1:28 And he came in to her and said: Greetings, you that are highly
favoured, the Lord is with you!- See on :38. Mary is set up as the
representative and epitome of all Israel / the people of God should have
been. She was the seed of David, the daughter of Zion from whom
Messiah came. The “highly favoured... blessed” woman is the daughter of
Zion of Joel 2:21-27; Zeph. 3:14-17; Zech. 2:14,15; 9:9. She “rejoiced”
as the daughter of Zion was to rejoice at the coming of her king. She was
the “servant Israel”, the “handmaiden” (the female form of “servant”)
who was now “holpen” by God (Lk. 1:54). “"Blessed be the fruit (LXX
offspring) of your womb” (Dt. 28:1,4) was the promise made to Israel-
and these words are applied to Mary in Lk. 1:42. See on Rev. 12:5; Mt.
5:6.

Mary was “highly favoured”; yet the only other place the word occurs is in
Eph. 1:6, where we are told that "He has made us accepted [highly
favoured] in Christ”. Thus in the thinking of Paul and the Spirit, Mary is to
represent all of us.

Hannah’s song was clearly a major influence in the mind of Mary. But
there are some background similarities as well as the verbal ones. The
LXX of 1 Sam. 1:18 [not the Hebrew text] speaks of Elkanah and Hannah
staying in a katalyma on their journey to Shiloh- the very word used of
the “inn” in whose stable Mary had to stay. If we ask why Mary based her
song so heavily on that of Hannah, we find a clue in considering how she
was greeted by the Angel as “favoured” (Lk. 1:28). The Greek
kecharitomene virtually translates the Hebrew name ‘Hannah’. The record



is written in Greek, but Mary was a Jewess and spoke Aramaic and
Hebrew; and probably the Angel spoke to her in those languages. So the
link would have been all the stronger- ‘Hail, Hannah-like one’. And this set
the mind of Mary thinking about Hannah, and in the days between
hearing these words and meeting Elisabeth, Mary had perceived the
similarities between her position and that of Hannah. She allowed the
spirit of Hannah to genuinely become hers, in perceptive obedience to the
Angel’s bidding. She came to share God’s perception of her as a woman
like Hannah. ‘Hannah’ comes from the Hebrew root hnn - favour. Mary is
told that she has been favoured / ‘Hannah-ed’ by God (Lk. 1:30)- as if to
lead her to see the similarities between her and Hannah. And she
responds magnificently, by alluding to Hannah’s song so closely.
Tragically as we shall see, she later came to be more influenced by the
world’s perception of both herself and her Son. The theme of joy is very
great in her song- again, because she was obedient to the greeting
“Hail!”, literally, ‘rejoice!’. The points of connection between the songs of
Hannah and Mary's Magnificat are really quite detailed:
1 Samuel Luke / Magnificat
1:3 1:7
:18 :38, 30

146
1 :48

:49

:51

:51

:52

:52
:5 :53
:10 :69
:26 2:52
:10 anointed LXX “His Christ”- the first occurrence of ‘Messiah’ in the
O.T.
And there are plenty of allusions in the Magnificat to other parts of
Scripture and well known Apocryphal writings, especially the Psalms,
which Mary evidently had committed to memory:
My soul proclaims the greatness of the Lord, and my spirit has found
gladness in God my Saviour; Ps 35:9 Then my soul will find gladness in
the Lord; It will take pleasure in His salvation. I Sam 2:1,2 (Hannah's
hymn): My heart is strengthened in the Lord; My horn is exalted in my
God...I delight in your salvation.
Hab. 3: 18 (Habakkuk’s hymn): I shall find gladness in the Lord; I shall
rejoice in God my Saviour.
Because He has regarded the low estate of His handmaid-
I Sam 1:11 (Hannah praying for a child): O Lord of Hosts, if you will look
on the low estate of your handmaid,
Gen 29:32 (Leah after childbirth): Because the Lord has regarded my low
estate.
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4 Ezra 9:45 (Zion speaking as a barren woman): God heard you’re your
handmaid and regarded my low estate, And considered my distress and
gave me a son.

For behold, henceforth all generation will call me fortunate-

Gen 30:13 (Leah after childbirth): Fortunate am I, for all women call me
fortunate.

Because He who is mighty has done great things for me.

Deut. 10:21 (Moses to Israel): He is your God who has done great things
in you.

Zeph. 3:17: The Lord your God is in you, A Mighty One will save you.
And holy is His Name,

Ps. 111:9: Holy and awesome is His name.

And His mercy is from generation to generation on those who fear Him.
Ps 103:17:

But the mercy of the Lord is from everlasting to everlasting upon those
who fear Him.

Psalms of Solomon 13:11: His mercy upon those who fear Him.

He has shown His strength with His arm; He has scattered the proud in
the imagination of their hearts. He has put down the mighty from their
thrones

and has exalted those of low degree. He has filled the hungry with good
things, and the rich He has sent away empty.

I Sam 2:7-8 (Hannah’s hymn): The Lord makes poor and makes rich: He
reduces to lowliness and he lifts up. He lifts the needy from the earth, and
from the dung heap He raises up the poor to seat them with the mighty,
making them inherit a throne of glory.

Ps. 89:11(10- a hymn praising God’s action for the Davidic king): You
have reduced the proud to lowliness like a wounded thing: And by your
powerful arm you have scattered your enemies.

Sirach 10:14: He has put down the thrones of princes and has seated the
humble before them.

Job 12:19: He has overthrown the mighty.

1QM xiv 10-11: You have raised the fallen by your strength, and have cut
down the high and mighty.

Ezek 21:31 LXX (26 Heb.): Having reduced the proud to lowliness, and
having exalted the man of low degree.

Ps 107:9: He has filled the soul of the hungry with good things.

He has helped His servant Israel in remembrance of His mercy, as He
spoke unto our fathers, to Abraham and his posterity forever.

Isa. 41:8-9: You, O Israel, My servant Jacob whom I chose, seed of
Abraham whom I loved, whom I have helped from the ends of the earth.
Ps. 98:3: He has remembered His mercy to Jacob and His goodness to
the House of Israel.

Psalms of Solomon 10:4: And the Lord will remember His servants in
mercy.

Micah 7:20: You will give truth to Jacob and mercy to Israel, as you have
sworn to our fathers from days of old.



2 Sam. 22:51 (David’s hymn at the end of his life) Showing mercy to His
anointed one, to David and his posterity forever.
And a few more:

Luke
1:47 = Gen. 21:6
1:48 = Ps. 138:6 LXX; Gen. 30:13

1:49 = Ps. 126:2,3; 111:9
1:50 = Gen. 17:7
1:51 = Ps. 118:14,15.

1:29 But she was greatly disturbed at the saying, and cast in her mind
what manner of greeting this might be- She has a natural reaction of
shock to the news, but unlike Zacharias, she gets over it and joyfully
believes her ambitious prayers have been answered. "Cast in her mind"
translates a word often used in Luke about people struggling within their
minds to process the challenge of Christ, and coming down on the side of
unbelief. Mary alone comes down on the side of belief (Lk. 3:15; 5:21,22;
12:17; 20:14). We all have these struggles, in which our faith and our
unbelief struggle together. She wondered whether in fact the news was
bad or good. And she came down to the obvious truth- that the Gospel of
Christ is good news. Why should we wonder whether such positive
greeting, "highly favoured... blessed" should in fact be a bad kind of
greeting? We also have such language applied to us. The message of
Christ is either the sickest trick- or what it claims to be, good news. Many
refuse to believe it because we are wired to not believe good news, pure
grace. But she is set up as an example to us all.

1:30 And the angel said to her: Fear not, Mary. For you have found
favour with God- The emphasis is that she had found favour with God,
and she need not doubt the truth of those words of grace; see on :29.

When the LXX and Hebrew readings are combined, it becomes evident
that the Angel is inviting Mary to see herself as the “daughter of Zion”:

Zeph. 3 Luke 1:28-31

Rejoice [LXX chaire], Rejoice [chaire]...[Mary]Notice
daughter of Zion (Zeph. how chaire is also addressed to
3) the Daughter of Zion in Zech.

9:9, a passage also applied to
Jesus in Mt. 21:5; Jn. 12:14,15.

The King of Israel, the The Lord is with you [meta
Lord, is in the midst of sou]. “The king of Israel” was a
you [en meso sou] well known Messianic title. He
(Zeph. 3) was in the midst of Mary in the



sense that He was now in her

womb.
Do not be afraid, Zion Do not be afraid, Mary
(Zeph. 3)
The Lord your God is You have found favour with

with / in you (Zeph. 3)- God. We can perceive a double

the Hebrew can imply meaning now in Zephaniah’s

‘in your interior parts’, words- the Lord God was with

cp. the womb Mary, but was also within her
manifest in His Son.

The mighty one will “God my Saviour”- as if Mary
save you (Zeph. 3) picked up the allusions and
responded to them.

Lk. 1:30 is alluded to in Heb. 4:16. When you ask for forgiveness, be like
Mary in her spiritual ambition in asking to be the mother of Messiah.

1:31 And you shall conceive in your womb and bring forth a son, and
shall call his name Jesus- "You shall" may have the emphasis upon
"shall"; her prayers for these things would indeed be answered. The
whole language of conception, bringing forth, and the future tenses all
combine to preclude the theory of any physical pre-existence of the Lord
Jesus. He began, as a cell, dividing and subdividing until it became a
foetus. And that was His personal beginning.

1:32 He shall be great, and shall be called the Son of the Most High, and
the Lord God shall give to him the throne of his ancestor David- Again we
note the future tenses, precluding any personal pre-existence of the Lord.
"He shall be great" is what Zacharias had just been told in :15. The
response of Mary and Zacharias is clearly compared and contrasted; and
the illiterate teenage girl comes out presented as a far stronger believer
than the legally obedient Zacharias. Mary's Biblical mind [for she alludes
to Scripture with such felicity] would have figured that God had to be the
Father of the Davidic seed; and a woman in David's line, just like herself,
had to be the mother. But how that was to come about was of course a
challenge to her faith.

1:33 And he shall reign over the house of Jacob for ever, and of his
kingdom there shall be no end- The Lord Jesus will have a Kingdom, the
house of Jacob, which shall have no end. According to Isaiah, "of the
increase" of His Kingdom there will be no end; surely meaning that the
Lord's domination of the believers' minds will grow and grow; our
relationship with Him will grow progressively deeper. The Lord's kingship
over Jacob would be eternal, uninterrupted. It has not therefore fully
begun. "His kingdom" and "the house of Jacob" are paralleled. His



domain, over which He is King, is therefore essentially a group of
persons.

1:34 And Mary said to the angel: How shall this be, seeing I do not know
a man?- So great is the depth of Mary’s perception that I am led to make
the suggestion that she may have actually comprehended that Isaiah
7:14 required a virgin to be made pregnant by God, and she was
anticipating this happening. I am led to this possibility by musing upon
her question here. She had been told that she was to bear the Son of
God, Messiah, but initially she is not told that this would be due to the
Holy Spirit coming upon her. Her response is to ask how this will be
possible, seeing she doesn’t know a man. Yet she was engaged to a man,
and engagements in Galilee rarely lasted longer than a year. The obvious
deduction for her would have been to think that when her and Joseph
married, their child would be Messiah. So why does she ask how it can be,
seeing she doesn’t know a man sexually? Is there not here the implication
that she had picked up on the Angel’s allusion to Isaiah 7:14 and realized
that it required a virgin to conceive in order to make the Messiah both
Son of God and son of David through a woman? And so she asks how
actually this is going to come about; as if to say 'OK I understand it
requires a virgin conception, but how physically is it going to work out?’.
Most marriages were arranged marriages; she had been betrothed to
Joseph, but was earnestly praying to be mother of Messiah, and yet she
realized that it required a virgin conception. And yet soon, she would be
married. She must have feared that her life was going to become just like
that of any other woman. But now with ecstatic joy she realized that God
had heard her, and intervened. She was to have a virgin conception
before she got married to Joseph! It must have all seemed too wonderful
to be true, and yet she believed. One can only be impressed at the speed
and depth of her response to the Angel. The Lord’s same ability was
surely at least partly inherited from His mother.

1:35 And the angel answered and said to her: The Holy Spirit shall come
upon you, and the power of the Most High shall overshadow you.
Therefore also the holy thing which is begotten within you shall be called
the Son of God- The Holy Spirit came upon her, and so Mary’s spirit was
full of gladness (:35,47). She walked in step with the spirit (Gal. 5:25).
Because she believed that really the child she would bear would be “holy”,
she can extol God as “holy” (1:35,49). She says that God “Has done to
me great things”- she believed that what was promised would actually
happen, to the point she felt it had already happened. Now this surely is
the essence of faith.

The Angel’s description of Holy Spirit overshadowing Mary could have sent
her mind back to how the Spirit-Cherubim and the cloud of Spirit glory
overshadowed the ark (Ex. 25:20; 1 Chron. 28:18). The LXX uses the



word for “overshadow” about the cloud of glory overshadowing the ark in
the wilderness (Ex. 40:35; Num. 9:18,22). If Mary’s mind had been
alerted to this possibility, she would have seen the relevance of
Elizabeth’s words: "Who am I, that the mother of my Lord should come to
me?” (Lk. 1:43). For they are remarkably similar to the LXX of 2 Sam.
6:9, where David asks “"How can the ark of the Lord come to me?”. As a
result of this question of David’s, the ark remained three months in the
house of Obed-Edom (2 Sam. 6:11). And was this why Mary, seeing
herself as the ark, remained for three months in the house of Elisabeth
straight after hearing this same question asked (Lk. 1:56)? There are
further links, between the gladness of Lk. 1:44 and the joy of 2 Sam.
6:12; and the loud cry of Lk. 1:42 and that of 2 Sam. 6:15. If one
combines Lk. 1:31 and Jn. 1:14 we have the word of God becoming flesh
and “tabernacling” among us in the womb and faith of Mary. If these
connections are valid, then Mary would have felt that within her was He
who would be the covenant of the Lord, the stones of the word of God
made flesh in a little boy. This was perception indeed.

1:36 And Elisabeth your kinswoman, she who was called barren, has in
her old age also conceived a son; and this is the sixth month of her
pregnancy- Elisabeth only announced her pregnancy at the end of five
months. So this may have been a second encouragement to Mary, that
non-standard pregnancies are no problem to God. Or perhaps it was the
first Mary had heard of it. The lesson is that meetings with others, or
news about them, are providentially brought into our lives in order to
encourage us in situations which are about to come upon us.

1:37 For no word from God shall be void of power- The various
possibilities in translation offer various possible interpretations. The idea
could be that Mary was not to worry about the mechanics of how God's
prophetic words about the virgin birth and the birth of the Messianic
forerunner would come about; there was and is power within the
prophetic word to bring about its own fulfilment. This principle has wide
relevance. Not least, we need not worry how all shall be fulfilled in the
last days, nor seek to force fulfilment of prophecy; for the power of
fulfilment is lodged within the prophetic word itself. But "void of power"
can also simply mean "impossible". The only other time the Greek word
occurs is in Mt. 17:20: "If you have faith... nothing shall be impossible
unto you". The 'possibility' of the fulfilment depends partially upon our
faith. And this would have been so appropriate to Mary, who had prayed
in faith to be the mother of Messiah. The prophetic word is "possible", but
it is made actual by our faith. When Mary says "Be it unto me according
to your word" (:38) she is as it were enabling the fulfilment of that word.
See on :45. This is not to say that God does not have sovereign possibility
of Himself; but clearly His preference is to work within the parameters of
human faith.



1:38 And Mary said: Behold the handmaid of the Lord! Be it unto me
according to your word! And the angel departed from her- Mary had
probably said and later sung to the Lord Jesus: "Be it unto me according
to your word”. In Mt. 15:28 we have the Lord addressing the Canaanite
woman: “Woman....be it unto you even as you wish”. The Lord had called
His mother "Woman...” in Cana. That woman restimulated memories of
His dear mother. We see here a window into His humanity, using
language in reflection of how His mother had spoken to Him in childhood;
and we see too Mary's abiding influence upon Him.

Not only did Mary see herself as representative of Israel [see on :28]; she
also felt a strong connection between herself and her Messiah Son. Any
woman would feel this connection and identity with her child; but in
Mary’s case, her child was the Son of God, Messiah of Israel. And she had
the spiritual ambition to see herself in some way, thereby, as Messiah.
Consider the evidence:

- Lk. 1:38 “the handmaid of the Lord” uses the Greek female form for
“servant of the Lord”, a clear title of Messiah.

- She appropriates words spoken in the spirit of Christ to herself: “You
have reduced the proud to lowliness like a wounded thing: and by your
powerful arm you have scattered your enemies” (Ps. 89:10 cp. Lk. 1:51-
53).

- She refers to herself in saying that God has helped His servant Israel in
remembrance of His mercy; yet His Servant was Messiah, according to
Isaiah’s servant songs (Lk. 1:54,55).

- Lk. 1:28,42 “blessed among women” alludes to Jud. 5:24, as if Mary
was already as Jael who had killed Sisera, an incident typical of the Lord's
destruction of sin with the hammer of God's word. Mary is tied up with
her son's victory- for He was part of her. There is a parallel between Mary
and the "fruit of your womb”, they were both to be blessed together
(:42), as if God recognized this link between the mother and Son. The
fact He ‘allowed’ this, rather than just using a cold ‘channel’ for His
purpose, is simply surpassing in its wonder.

- Her words of Lk. 1:47 “my spirit shall rejoice in God” allude to Ps.
63:11: “But the king shall rejoice in God; every one that swears by him
shall glory: but the mouth of them that speak lies shall be stopped”. Mary
parallels herself with “the King”, seeing herself as connected with
Messiah.

- “The servant of the Lord" would rejoice in God: “I will greatly rejoice in
the LORD, my soul shall be joyful in my God" (Is. 61:10), and yet Mary as
the female "servant of the Lord" also rejoices, sharing the joy of her Son.
- Lk. 1:48 has Mary rejoicing: “All generations shall call me blessed”,
alluding to how in Ps. 72:17 “all nations shall call him [Messiah] blessed”.
Mary is equated with her son, Messiah, and she recognized this. He was
part of her.

- Mary understood that through her conception, God had put down the



mighty from their thrones and exalted them of low degree (Lk. 1:52).
This clearly alludes to Ez. 21:26, where the princes are to be put down
and him that is low is to be exalted, i.e. Messiah. But Mary felt that she
had been exalted; thus she shared Messiah’s exaltation because He was
in her and she in Him. We too are in Him, and we should feel something
of the pride and joy, along with the suffering, that comes from that
identification. She parallels her low estate with them of low degree (Lk.
1:48,52)- perhaps referring to her and Jesus?

- She appropriated the promises to Abraham’s seed [which according to
Gal. 3:16 is one man, Jesus] to her personally (Lk. 1:55).

1:39- see on Lk. 2:19.

And Mary arose in these days and went into the hill country with haste,
into a city of Judah- One is hard pushed to find women-only scenes in
contemporary literature written during Biblical times. The women are
presented in terms of the men with whom they inter-relate. Yet Elizabeth
and Mary are recorded as having a conversation with no male present
(Lk. 1:39-45); and there are other such passages in Scripture (Gen.
19:32,34; 30:14,15; Ex. 2:1-10; Jud. 5:28-30; Ruth 1:6-2:2; 3:16-18;
4:14-17; 2 Kings 5:2,3). The narrative of the women at the tomb and the
resurrection is another example (Lk. 23:55-24:4). In all these passages,
the reader is invited to share the woman’s perspective.

Mary took the nudge from the Angel, to find encouragement at this time
in the company of another believer who was going through a broadly
similar experience. She would presumably have left Joseph at this time;
and we see again his willing sacrifice in still marrying her despite this. To
the worldly eye, it would look for all the world as if she had got pregnant
whilst away in Judah, or had run off there after falling pregnant in
Nazareth. But she was prepared for all that misjudgement of her, wanting
to follow the Lord's leading in finding spiritual strength from a believer
going through the same things, whose faith had also been amazingly
rewarded.

1:40 And entered into the house of Zacharias and greeted Elisabeth- The
usual girlie teenage thing would have been to go talk to her
contemporaries about it. But not Mary. She went on probably the longest
journey she had ever made, and probably alone, to see Elisabeth. She
describes herself as the lowly, the hungry, who had been exalted and
fed... whereas the proud and haughty had been disregarded. These words,
and the evident allusions she makes back to Hannah’s song, could be
read as reflecting what had actually been wrought in Mary’s own person
and experience by some kind of persecution in her childhood. And it drove
her within herself. It seems that she had been deeply humbled in order
for her to be highly exalted. One wonders if she had been sexually
abused. If Joseph was indeed much older than her, then we can
understand how it happened that this girl, mature as she was beyond her



years, got attracted to an older and spiritual man. Her spirituality and
intelligence [for her allusions to Scripture indicate a fine appreciation of so
much] would have been enough to spark plenty of village jealousy. Jn.
2:11,12 speak of three groups- the disciples, who believed, the brothers
of Jesus who didn’t (Jn. 7:5), and Mary, whose level of faith isn’t
commented upon. She stands alone. Recognizing this tendency to
isolationism within her, the Father seems to have encouraged Mary to
open herself up to Elisabeth, encouraging her that her relative was in a
somewhat similar position, having been barren for a lifetime and now
expecting a child. Although Elisabeth was somewhat distant from Mary,
Mary immediately goes to see her, following the prompting of the Lord.
The record is styled to show the experiences of the two pregnancies as
parallel:

- “The virgin’s name was Mary” (1:27) = “her name was Elisabeth” (1:5).
- Both were startled at the Angelic appearances (1:12,29), and were
comforted not to be afraid.

- “You will call his name John... you will call his name Jesus”.

- “He will be great... he will be great”.

- *"How am I to know this?”, and the Angel responded; “How shall this
be?”, and likewise the Angel responded.

- Both were given signs- the dumbness of Zacharias, and the pregnancy
of Elisabeth.

- Both John and Jesus are described as growing up and becoming strong
(Lk. 1:80; 2:40).

This is not the only time when we see circumstances repeating between
Bible characters. The similarities were to direct them back to former and
contemporary examples, to find strength. And this is one of the basic
reasons for Christian fellowship amongst believers. Yet it would seem that
as time went on, Mary became more introverted, she stored up “all these
things” in her heart and couldn’t share them with others. Whilst due to
her unique path this is understandable, it may be related to the loss of
spiritual perception and activity which it seems set in after she gave birth
to Jesus.

1:41 And it came to pass, when Elisabeth heard the greeting of Mary, that
the baby jumped within her womb; and Elisabeth was filled with the Holy
Spirit- The usual kicking within the womb [s.w. Gen. 25:22 LXX] was
triggered by her being filled with the Spirit, just as the unborn child was
filled with the Spirit within her womb (:15)- a good Biblical argument for
the pro-life movement.

1:42- see on Lk. 1:28.
And she lifted up her voice with a loud cry and said: Blessed are you

among women, and blessed is the fruit of your womb!- Elisabeth is
repeating the words and ideas of the Angel in :28. Mary would have



realized that the Angel was indeed from God, and the same Spirit was
speaking through Elisabeth as through the Angel. We see the Father's
gentle grace in providing her with confirmation after confirmation of the
strange and lonely path she was being led along.

1:43 But why is this granted to me, that the mother of my Lord should
come to me?- Elisabeth found mutual encouragement from Mary,
although Mary had gone to her for encouragement. This is the mutual
nature of true Christian fellowship. Clearly Elisabeth perceived that her
son was to be the Elijah prophet, and Mary's was to be Messiah whom her
son would herald. There was however no jealousy at all, as at times
happens between pregnant women who believe they are bearing
significant offspring, but rather just a sense of gratitude for the grace of it
all.

1:44 For when the voice of your greeting came into my ears, the baby
jumped in my womb for joy- Elisabeth would have been greeted by Mary
with the traditional "Shalom!", a wish of peace to her. And her sensitive
mind perceived that that peace was the Messianic peace with God which
would save Israel and the world.

1:45 And blessed is she that believed; for there shall be a fulfilment of
the things which have been spoken to her from the Lord- See on :53.
Mary at this point was an inspiration to Paul in his trial (Lk. 1:45 = Acts
27:25). Mary was blessed for believing, because therefore and thereby
there would be a fulfilment of the things spoken to her (Lk. 1:45 RV).
Without her faith, would those things have been fulfilled? She had to do
her bit. And this is why she was called blessed. She made possible the
prophetic word; see on :37. The Lord basically told the disciples to go into
the world and preach in order that the prophesies of repentance being
preached among all nations would come true (Lk. 24:48). Paul’s
preaching to the whole world was likewise driven by a desire to fulfil the
prophecy that Christ would be a light to the Gentiles (Acts 13:47).

In Jn. 20:29, Jesus unconsciously alludes to His mother's blessedness
even after His glorification. Mary must have many times recounted the
story of Elisabeth to Jesus, and His memory of it influenced His sentence
construction even after His glorification. This gives a window into the
extent to which we will be still who we are now in the Kingdom. Divine
nature won't totally change who we are nor the influence of our parents
upon us. This is a great encouragement to parents- who they influence
their children to be, will be what they eternally will be. For Jesus alluded
to the memory of His mother even in Divine nature.

1:46 And Mary said: My soul does magnify the Lord- See on :38 for the



allusions to Hannah's song. This is alluded to by Paul, when he uses the
same Greek word in Phil. 1:2: “Christ shall be magnified in my body /
soul”. If this is a valid allusion, then "the Lord" is a reference to Jesus. In
Lk. 1:43 Elisabeth had just described Jesus as "my Lord". And then Mary
here parallels "the Lord" with "God my saviour / my Jesus". She
understood how God was to be manifest in Jesus, as she parallels *my
soul" with "my spirit"(:47). It's amazing that an illiterate teenager should
have risen to such heights of understanding, probably without learning
much at all from the local synagogue.

1:47 And my spirit has rejoiced in God my Saviour- See on :38 for the
allusions to Hannah's song. This rang in Paul’s mind (1 Tim. 1:1; 2:3; Tit.
1:3). Mary’s words “"my spirit has rejoiced” are alluded to by Jesus
unconsciously in Lk. 10:21 [the only time the Greek phrase "spirit...
rejoices” is used]. “In that hour Jesus rejoiced in spirit" and thanked God
that the humble not the wise had been chosen- showing exactly the spirit
of Mary's words of Lk. 1:52,53, the words she had probably sung to Him
around the house as a child. Unconsciously [?], the Lord Jesus was
alluding to Mary His mother's attitude. Such was the Jesus-Mary
relationship. Luke brings this out in his record in the connections he
makes. Mary had an influence even on the Son of God- quite some
encouragement to all parents and those who spend time with children as
to the influence they have.

1:48 Because He has looked upon the low estate of His handmaid- See on
:38 for the allusions to Hannah's song. Mary’s quotations and allusions to
the OT are nearly all from the LXX, and it is almost certain that she would
have been familiar with some of the Apocryphal books bound up with the
LXX at that time. Consider the words of 4 Ezra 9:45, where Zion speaks
as a barren woman: “God heard your handmaid and regarded my low
estate, and considered my distress and gave me a son”. Clearly she saw
herself as the representative of Zion. Moses told Israel that God “has
done great things in you” [in her womb?] (Dt. 10:21). She felt that God
had helped her as “His servant Israel”- alluding to Ps. 98:3 LXX “He has
remembered His mercy to Jacob”. Unto us, Israel, a son was to be given
(Is. 9:6 cp. Lk. 2:11), but it was actually given to Mary. See on Lk. 1:28.

God recognized her “low estate” [humility] and exalted her above all
women, just as He would His Son among men. He did not choose some
well heeled Jerusalem girl, but a poor, barefoot teenager in despised
Nazareth. The same Greek word is used in Acts 8:33: “In his humiliation
[‘low estate’] his judgment was taken away”. It occurs too in Phil. 2:8:
“He humbled himself’. In the cross, indeed throughout the seven stage
self-humiliation of the Lord which Phil. 2 speaks of, He was living out the
spirit of His mother. She taught Him the life and the way of the cross.



Hence the way she insisted on being there at the end, and the comfort
she would have given Him, and the love He showed by asking for the only
one who really understood Him to be taken away, for her sake as well as
His own. The Lord directly alluded to His mother’s pattern of humiliation
and exaltation by using the same word again in Mt. 23:12: “Whosever
shall exalt himself shall be abased; and he that shall humble himself [s.w.
be abased- we must either humble ourselves or be humbled, it's such a
powerful logic] shall be exalted”. Thus the Lord Jesus alludes to His
mother's words in order to set her up as our pattern [“"whosoever”]. And
yet He Himself showed the ultimate obedience to her pattern in the death
of the cross. For this and many other reasons, the Lord’s mind was upon
His mother in His time of dying. And according to the Messianic Psalms,
He even asks God to have mercy upon Him for Mary’s sake (Ps. 86:16;
116:16).

For from this time forward all generations shall call me blessed- When
Mary spoke of all generations calling her blessed, her mind was in Gen.
30:13: "The daughters [i.e. future generations of them] shall call me
blessed", and yet at the same time on Zilpah the servant maid [cp. Mary
the handmaiden] bearing Asher [happy]. These women were seen by
Mary as representatives of herself. She was so humble to compare herself
with the servant girl. Yet she also had in mind Prov. 31:28, where the
virtuous woman is blessed by all. She saw herself as the virtuous woman
who excelled all- yet she was so humble. She was the most highly
favoured woman, but was so humble. It’s hard to know your true value
without being proud about it. It seems to me that we must learn to value
ourselves far more, to love our neighbour as we do really love / respect
ourselves, without being proud. The ability to see your own worth and
value in God’s purpose is crucial; we tend to be either proud, or too
negative about ourselves. Mary was so spiritually ambitious to want to be
the mother of Messiah, understanding He would be God manifest.

Mary realized that her great honour was being given in response to her
humility- God had regarded her “low estate", her humility. She was
humble enough to know God had noticed her humility- and still not be
proud about it. She had enough self-knowledge to perceive this. It's as if
she is saying ‘"Thank you for taking note of my humility'. This is really a
deep essay in humility- to recognize she was humble without being proud
about it. And to be able to say it sincerely. Mary’s humility was
programmatic for Jesus on the cross; for there He humbled Himself that
He might be exalted. This was the theme that, according to Phil. 2, was
ever in His mind.

Later Scripture seems to allude to Mary’s words of praise in Lk. 1 and set
her up as a representative of us all. She speaks in Lk. 1:49 of her “low
estate”, alluding to Ps. 136:23, which describes us all in this way.



1:49 For He that is mighty has done to me great things, and holy is His
name- The Magnificat shows that Mary had a fair appreciation of God’s
Names, in that she refers to Him as “He that is mighty”, interpreting for
us the Old Testament idea of El Shaddai, the God of fruitfulness [Heb.
shad = ‘breast’]. Note how neither Mary nor the NT writers transfer the
OT Hebrew titles of God, e.g. ‘Yahweh’, rather they interpret them. She
sees her conception of the Son of God as an example of how “holy is His
Name” (Lk. 1:49). The Lord Himself understood that “Hallowed be Your
Name” is to be paralleled with the Father’s will being done. The Name of
God speaks of His actions; because He is who He is, He will articulate this
in how He acts. This is why all His actions are understandable and broadly
predictable in terms of the basic characteristics that comprise His Name.
The Name is not just a word, a lexical item. And Mary perceived all this-
that the Holy Name of Jehovah was to be manifested ultimately and
supremely in the Son she would bear. For this is the climax of God
manifestation. Because “Holy is His Name”, she would bear a “holy thing”
that manifested that Name. There is in Hebrew an ‘intensive plural’,
whereby the plural form is used to reflect the greatness of a singular
thing. Thus ‘Jehovah Elohim’, Jehovah who will be mighty ones, can be
read as a specific prophecy of His definitive revelation in the ‘mighty one’
of His Son. And could it be that Mary grasped all this? I for one think she
did.

1:50 And His mercy is to generations and generations on them that fear
Him- The subsequent generations who would bless her would do so
because through her Son, "mercy" was experienced. She perceived that
Messiah would bring mercy to sinners, indeed to all; rather than just the
re-establishment of Israel's political Kingdom.

1:51 He has shown strength with His arm, He has scattered the proud in
the imagination of their heart- See on :38 for the allusions to Hannah's
song. Through the Lord, God "scattered the proud in the imagination of
their hearts" (Lk. 1:51). This is quoting from Gen. 6:5 LXX concerning the
wicked imagination of man's heart at the flood. This is even more
evidence that we can read the events of the flood as typical of two things;
our salvation from the judgment upon sin, and also of the events of the
last days, when that salvation will be physically manifested. We are in
Noah's position; we can see clearly the judgments which must come upon
sin.

Such a Bible minded woman inevitably had faith. For faith comes by
hearing the word of God. Mary believed the Angel’s words fully- hence her
rejoicing. The aorist tenses of Lk. 1:51-53 seem the equivalent of
prophetic perfect tenses in Hebrew- Mary firmly believes that what is still
future is as good as happened. She had the faith that considers what has
been promised to have actually happened. At that moment it was as if



God had scattered the proud, the rulers and the princes- even though this
would only be achieved by the Lord’s life, death and glorification (Acts
2:33; 4:24-27; 5:31).

1:52 He has put down princes from their thrones and has exalted them of
low station in life- See on :38 for the allusions to Hannah's song. Despite
all the undoubted spiritual perception in the Magnificat, she didn’t have
totally pure understanding. It seems from her allusion here to Ez. 21:26
[the mighty being put down from their thrones and the humble one
exalted] that she thought that Ezekiel’s prophesy about Messiah’s
restoration of the Kingdom had already been fulfilled in her conception of
Jesus. It could be that she was so sure that her child would one day do
this that she saw the time of the coming of “"Him whose right it is” as
being right there and then; and yet we know that it is in fact still future.
Likewise “"How shall this be, seeing I know not a man?” may imply
[although not necessarily] that she hadn’t grasped the implications that
Messiah must be the result of a virgin birth, as per Is. 7:14. Yet for all
this, she still had acceptability before God, and the required spiritual
ambition to be Messiah’s mother.

Mary perceived the importance of humility. Her song of rejoicing is a
consciously arranged poem by her. It is in two strophes, each climaxing
with the themes of lowliness / exaltation. She saw humility as the true
exaltation, and the structure of her little song reflects this. She perhaps
prepared the song in her mind as she walked down from Nazareth to the
Judean hills to meet Elisabeth; there is a rhyme established by the

last words of the four lines in Lk. 1:52,53: thronon with agathon, and
tapeinous with kenous. In all this she reached a new paradigm for
humility was a concept foreign to the first century mind. Strength, wealth
and ability were to be demonstrated; to show strength by being humble
was just unheard of. Only those who were forced into humble submission
by the stronger were ‘humble’. To clean the toilets when nobody else
notices, and the host of other such opportunities for service in ecclesial
life... this is the true humility, the real strength and exaltation before
God.

1:53 The hungry He has filled with good things and the rich He has sent
away empty- See on :38 for the allusions to Hannah's song. Not only was
the Lord Himself influenced by His mother. Paul and Peter allude to Mary
and her words in their writings. The hymn to Jesus which Paul wrote in
Phil. 2 is full of themes taken from Mary’s song- the same themes of
God’s manifestation in His Son, humiliation and exaltation, occur there.
There are several connections between the accounts of the early
preaching of the Gospel in Acts, and Mary’s song of praise. Her words
came to influence the brethren who stood up there and preached. Perhaps



Mary, who was meeting with them (Acts 1:14), sung the words to them
and they all memorized it. Raymond Brown claims there are 18 words or
items shared by the preaching of Peter (Acts 3:12-26) and the Magnificat
[Mary’s song of praise] (The Birth Of The Messiah, New York: Doubleday,
1993 p. 354). Mary had quoted Ps. 107:9 about how she had been filled
with good things; but Zacharias quoted the next verse, Ps. 107:10,
shortly afterwards (Lk. 1:79). Surely Mary had gotten him thinking in the
same paths as she did. And she should likewise influence us.

Mary felt that through her being granted the honour of bearing Jesus, the
hungry had been filled. The Lord in Lk. 6:21 alludes to all this. He speaks
of how blessed [=Mary] are the hungry who will be filled, using the same
three words as in Lk. 1- blessed was Mary, the hungry, who was filled in
her stomach. He states that there is a blessedness upon all of us who
believe (Jn. 20:29)- just as His mother was proclaimed blessed for her
belief (Lk. 1:45). Mary had felt that God had “Filled the hungry [i.e. their
stomach, cp. the womb of Mary] with the good thing [Gk.]”- Jesus (LKk.
1:53). He calls Himself this good thing, using the very same Greek word
in Mt. 20:15: "I am the good one"; Jn. 1:46; 7:12 [where the "good
thing" is Messiah]. Her perception of Him became His. And so with us; if
we perceive our children as future brethren, so, hopefully and prayerfully,
they will be. Jesus could have sinned; He could have failed. But Mary right
from His babyhood believed that He wouldn’t. She believed in Him and in
His successful completion of His destiny from when she first conceived
Him. And surely this is a pattern for Christian mothers too.

1:54 He has given help to Israel His servant, that He might remember
mercy- See on :38 for the allusions to Hannah's song. As noted on :28,
she saw herself as the "Servant" Israel. "Mercy" is a real theme with her;
she saw Messiah as enabling mercy for multiple generations (see on :50).
The fulfilment of the prophecies in Messiah she saw as a mercy, a grace,
even though it was her faith which enabled them to work out as they did.
"Given help" is literally to take hold of, and she is alluding to Is. 41:8,9
LXX, where God helps or takes by the hand His servant Israel; but this
was only going to be possible through Messiah, her son, because she
realized that Israel of themselves had refused Yahweh's outstretched arm
towards them. She was very far from the nationalism which was tied up
with Messianic expectation at the time. She saw Messiah as the channel
for the grace and mercy upon Israel which their sinfulness required.

1:55 (As He spoke to our fathers) toward Abraham and his seed for ever-
See on :38 for the allusions to Hannah's song.

She speaks in Lk. 1:55 Gk. of “the seed of him”- she understood the seed
of Abraham to be Messiah, her son, and makes many references and



allusions to the promises to Abraham. She had clearly reflected upon the
way that the things of the Gospel were all promised to Abraham (Gal.
3:8).

1:56 And Mary stayed with her about three months and then returned
home- As noted earlier, she took lessons from Elisabeth's example. She
too therefore hid herself during the early part of her pregnancy. She must
have returned home just before Elisabeth gave birth (cp. :36), seeking to
avoid the public eye by being present at the birth of John. It was
presumably at her return that she was "found with child" (Mt. 1:18), as
the end of the first trimester of pregnancy would have given her certain
evidence that she was really pregnant.

1:57 Now the time came for Elizabeth to give birth, and she gave birth to
a son- "The time came" alludes to how the prophetic words "shall be
fulfilled in their time" (:20).

1:58 And her neighbours and her kinsfolk heard that the Lord had
magnified His mercy towards her; and they rejoiced with her- The idea of
magnifying mercy is that we live by God's mercy, but in this open answer
to prayer, that mercy was magnified, made the more visible before all.
We can logically deduce from this that God's mercy is there even when
prayer is apparently not answered; it is just that answered prayer
magnifies that pre-existing and ever present mercy. We note the
emphasis upon Elizabeth here- the time came for her to give birth, and
the neighbours heard of God's mercy towards her, and they rejoiced with
her. This is typical of Luke's inspired emphasis upon the importance of
women; a secular account of those times would have focused upon how
the famous priest Zacharias was now having a son etc. To claim the Bible
is somehow against women is facile; it was far ahead of its time in being
careful to honour both genders.

1:59 And it came to pass on the eighth day, that they came to circumcise
the child, and they would have called him Zacharias, after the name of
the father- 'John' means 'Yahweh's grace / favour'; "Zacharias" means
'Yahweh has remembered'. God did indeed remember the prayers of
Zacharias; and 'remembering' when used about God is a Hebrew idiom
used about God answering prayer. But Zacharias had not lived up to his
name. Instead the prayer was heard by grace, and righteousness was
imputed to Zacharias, as noted on :6. It was therefore appropriate that
there should be a break with tradition, and the child named 'John' rather
than 'Zacharias'.

1:60 But his mother answered and said: No, he shall be called John- One
of Luke's themes is the equality and dignity of women before God. For a
woman to stand up against her male relatives and take the decision about



the naming of a child, in defiance of tradition whereby a male firstborn
child must have the name of his father, was quite something. Mary took
encouragement from this by naming her child 'Jesus' rather than some
form of 'Joseph'.

1:61 And they said to her: There are none of your kindred that are called
by this name- This break with tradition was to reflect how God was
beginning a new creation, in which family ties and names were of no
significance. This was radical stuff for a kinship oriented society. We too,
in our own times and over our contemporary issues, are asked to radically
step out from societal expectations.

1:62 And they made signs to his father, what he wanted him called- The
family, as noted on :60, were shocked that a woman could assert such
dominance in this matter of naming the child. They refused to let her get
away with it without at least some semblance of male agreement.

1:63 And he asked for a writing tablet and wrote, saying: His name is
John. And they all marvelled- Perhaps he had used the same tablet in
explaining to his wife what had happened in the temple, and the need to
name the child 'John'.

1:64 And his mouth was opened immediately, and his tongue loosed and
he spoke, blessing God- This recalls the opening of Ezekiel's mouth so
that he too could speak prophetic words. The context was similar- of a
sinful Judah facing judgment unless they urgently repented and accepted
God's prophetic word. The idea of the tongue being loosed is another
example of wrong medical ideas being used to express healing; and the
same is done with the idea of demons. The immediacy of healing
demonstrated that the naming of the child was hard for Zacharias, who
would have been tempted to want his own name continued in his only
son. But he overcame that struggle in faith and obedience to the Father's
revealed word.

1:65 And fear came on all their neighbours. And all these things were
talked about through all the hill country of Judea- We might rather have
expected 'joy'. But their secular joy turned to fear when they realized how
close God was in all these things. And this in essence is why people
struggle to believe the good news of the Gospel. The intellectual search is
one thing, but coming face to face with 'John', Yahweh's grace, is quite
another. And it is at that point that many turn away.



1:66 And all that heard them laid them up in their heart, saying: What
then shall this child be? For the hand of the Lord was with him- Mary and
Elisabeth are likewise described by Luke as laying these things up in their
hearts. There was clearly a psychological expectation amongst the people
that John was going to be significant. Somehow they perceived that God's
hand was with the child and was going to use him; they were being
prepared to be potentially open to the message he would preach. The
"hand of the Lord" being "with" people is the language of the exodus (Dt.
6:21; 7:8; 9:26 and often). There was a sense that deliverance from
bondage was at hand through this man's ministry. But of course they
failed to perceive that the bondage in view was to sin rather than to
Rome; and the freedom was not immediate political freedom, but the
priceless gift of freedom from sin and death.

1:67 And his father Zacharias was filled with the Holy Spirit and
prophesied, saying- Just as Ezekiel's dumbness was ended by "the hand
of the Lord" (Ez. 33:22) and he was able to immediately prophesy; it was
the same hand of the Lord that was operating here (:66).

1:68 Blessed be the Lord, the God of Israel, for He has visited and
redeemed His people- Zacharias' song of praise was largely about the
salvation to be achieved in the Lord Jesus, whom his son John was to
herald. Zacharias therefore assumed that the work of John was going to
be ultimately successful and thereby enable the Lord Jesus to appear and
bring salvation. "He has visited His people" is a quotation from Ruth 1:6.
The same miraculous creation of a family that happened to Ruth and the
elderly Boaz was happening to the family of Zacharias. Zacharias
understood the Divine visitation of Israel to be through the dawning of the
Messianic sun of righteousness (:78; 7:16). He doesn't glory in his own
son, but rather in Mary's son. This is an essay in how Christ-centeredness
will displace our natural tendency to be self-centred. Mary would have
taken great encouragement from this song; she would have recognized it
was a Divinely inspired (:67) statement that John's birth guaranteed the
birth of her son. The stress of the journey to Bethlehem, the lack of
accommodation there etc. would have all been assuaged by meditating
upon these Divine statements that the birth of John guaranteed, as it
were, that of her son.

1:69 And has raised up a horn of salvation for us in the house of His
servant David- This again is a reference to the Lord Jesus and not to
John; for John was a Levite whereas the Lord was from Judah via David.
Zacharias was focused not upon his own son and his natural joy, but upon
the far greater spiritual things portended by it. We need to likewise not
focus solely upon our own immediate family experiences but to see the
far greater picture in the perspective of the Lord Jesus. The horn of David



was Yahweh's anointed or Christ, which would sprout fruit (Ps. 132:17).
For David, Yahweh was the horn of his salvation (2 Sam. 22:3); the idea
is that this Divine salvation would appear as a horn arising within the
family of David. This is the kind of human and Divine fusion which was
implied in the great promises to David about his seed; this seed would be
God's son and also David's son. The only way that could be achieved was
through the virgin birth. Zacharias would have reflected on these things,
recalling that Mary was in the line of David. His own son John is not in
view at all, for he was a Levite. The focus of Zacharias was so completely
upon the Lord Jesus, Mary's son, rather than his own son. And he seems
to have passed on to his son John this focus upon the Christ.

1:70 (As He spoke by the mouth of His holy prophets that have been
since the world began)- The promised Messianic seed was the message of
all the prophets, and Luke concludes his Gospel with the Lord explaining
these things from all the prophets to the two on the way to Emmaus. This
is one of many points of contact between the opening and closing of the
Gospel. The beginning of the world was seen as the time when the
prophets began, presumably referring to Adam. The world and its
beginning as presented in the Bible began then. All angst about the
ultimate origins of the earth, previous creations, the process of creation
etc. is all misplaced. We are asked to see the time when God's prophetic
word began to be spoken as the beginning of the world.

The words could also be read as meaning that all the prophets somehow
pre-existed at the beginning. This language of pre-existence is therefore
not to be read literally, but in terms of them being within the Father's
prophetic plan from the beginning. And this empowers us to better
understand the language of the Lord's 'pre-existence'- not literally, but
within the purpose of God.

1:71 Salvation from our enemies and from the hand of all that hate us-
See on Lk. 7:19. Clearly he understood Messiah as the One who would
bring immediate relief from the Roman occupation. He'd misread, as
many Jews do today, the Old Testament prophecies and types which
involve two comings of Messiah, and the need for Him to firstly die the
death of rejection. But all the same, we find no hint of condemnation, but
rather of commendation, for this Godly man.

1:72 To show mercy towards our fathers, and to remember His holy
covenant- This cannot mean that mercy was now given to the fathers, but
that the fulfilment of the promised mercy to them had now come. This is
why "mercy and truth" is a phrase used about the fulfilment of the
promises to the fathers- the promised mercy had in truth been fulfilled,
now in the utter "truth" which was and is Jesus Christ (Gen. 24:27; Ps.
98:3 and often in the Psalms; Is. 16:5; Mic. 7:20). The fulfilment of the



promises was in the Christ and not in John the Baptist; but the focus of
Zacharias is totally upon the Lord whom his son would testify to.

1:73 The oath which He spoke to Abraham our father- The path to
Abraham was understood as "mercy" (:72). Peter likewise interprets the
promises to Abraham as being ultimately about the turning away of his
seed from sin, and personal salvation (Acts 3:25,26).

1:74 To grant to us, that we, being delivered out of the hand of our
enemies, should serve Him without fear- The promises were "to us".
“Salvation is of the Jews” (Jn. 4:22) in the sense that the promises
concerning salvation were made only to Abraham and his seed. We can
only have those promises made to us if we become in the seed, by being
baptised into Christ (Gal. 3:22-29). Then, all that is true of the Lord Jesus
becomes true of us. Thus Zacharias quoted prophecies about the seed of
Abraham and David as applying to all believers (Lk. 1:69,73,74). As
noted on :72 and :73, the essential salvation promised in Christ was of
mercy towards our sins. These are our enemies, from which we are to be
delivered in Christ; we can serve Him now "without fear"- the fear of
ultimate failure, of condemnation. The same word is used in 1 Jn. 4:18 of
how we can now live without fear, secure in his love and salvation by
grace. This is the good news of the Gospel. The idea of serving without
fear is in conscious contrast to the repeated Old Testament commands for
those under the law to serve God with fear (Dt. 6:13; 10:20; Josh.
24:14; Ps. 2:11 and often). It would have been a strange, novel and
challenging idea; and yet it was in fact implicit in the promises to
Abraham. This is the good news.

1:75 In holiness and righteousness before Him all our days- We read in :6
that Zacharias and Elisabeth "were both righteous before God, walking in
all the commandments and ordinances of the Lord blameless". But that
holiness is now possible for all Israel, not just the Levites and dedicated
religionists like that pious couple. And this holy walk in daily life and
thought is motivated by the fact we are freed from fear of condemnation,
the fear of ultimate spiritual failure; for we are saved by grace. This is a
far stronger motivation than striving for obedience to any legal code, in
the hope that we shall somehow one day be possibly saved by our
obedience.

1:76 Yes, and you, child, shall be called the prophet of the Most High- We
can imagine Zacharias now turning his eyes to his own newborn child. If
he had received no more information than what is recorded, then he had
done well to perceive that this child was the Elijah prophet, and therefore
Mary's child was to be Messiah.



For you shall go before the presence of the Lord to make ready His ways-
John the Baptist was to “prepare” the way for the Lord’s coming-
evidently a process- in reflection of how God had been working a long
time to “prepare” [same Greek word] the way for His Son’s coming (Lk.
1:76; Lk. 2:31; Lk. 3:4). We likewise, in our preaching work in these last
days, are working in tandem and in step with God. The idea of God
'preparing' implies that there is therefore a gap between the plan being
made, and it being executed- hence “The Lord has both planned and done
what He spoke concerning the inhabitants of Babylon” (Jer. 51:12; Jer.
4:28; Lam. 2:17; Is. 22:11; Is. 37:26; Zech. 1:6; Zech. 8:14). See on
Mt. 20:23.

1:77 To give knowledge of salvation to His people in the remission of their
sins- See on Mt. 3:11. The experience of forgiveness is a foretaste of
salvation; as John's gospel puts it, we have eternal life now. Not in that
we shall not die, but in so far as we live in the experience of sin forgiven,
without fear of condemnation should the Lord return right now... for this
is "salvation", the present experience of the great salvation to be brought
to us at the Lord's second coming. And we can share this knowledge of
salvation with others; Paul alludes to these words, showing that he was to
bring others to the light just as John had (Lk. 1:77,79 = Acts 13:47;
26:18,23). Luke is the only evangelist to continue the quotation of Is. 40
to include the words “all mankind will see God’s salvation”. And he
focuses especially upon the wonder of forgiveness (Lk. 1:77; 7:48; Acts
13:38). Only he records the parable of the prodigal (Lk. 15:11-32), and
only he describes the great preaching commission as relating to
“repentance and remission of sins” (Lk. 24:47).

The principles God will use in the final judgment are manifested now, and
have been reflected in His previous judgments of men. In our very
personal lives, there are foretastes of that future judgment. When we
receive forgiveness we experience the essence of the future salvation (Lk.
1:77). Indeed, whenever man meets with God, whenever His ways have
contact with those of men (which so often happens in the life of the
believer) there is a judgment experience; His holiness, His demands, the
imperatives which lay within His very being, reveal quite naturally our
failures. The Hebrew word used to describe God’s ‘meeting’ with men is
also used in the senses of ‘summoning’ or gathering to a trial (Ex. 30:6).
And positively, the degree to which we have responded to Him will be
revealed by our meeting with Him.

1:78 Because of the tender mercy of our God- The fact that God has a
“heart of mercy”- a lovely phrase- is His glory. It leads Him to glory in



overlooking sin. And on this basis John appealed to people to repent and
claim that forgiveness, thus allowing God to glory. In the light of all this,
one wonders in what tone of voice John spoke. The cold printed words in
our Bibles can lead us to imagine him speaking in a gruff, austere
manner.

When the sunrise shall dawn upon us- "The sunrising (AVmg.) from on
high hath visited us" through the Lord's mission, fulfilling the prophecy of
Mal. 4:2 about Him as the sun of righteousness in the first century,
although it clearly has reference also to the greater dawning yet to come.

Many of the incidents in the first coming of the Lord Jesus are intended to
point us forward to events which will happen at the his second coming.
There is clear indication in the records of Luke 1 and 2 that there were a
faithful remnant in Jerusalem at the time of our Lord's birth, whose
attitude points forward to that of the latter-day remnant at the time of His
second coming. Whilst only Zacharias, Elizabeth, Simeon and Anna are
mentioned, we can be sure that there were others in this group - Anna
"spake of him to all them that looked for redemption in Jerusalem" (Luke
2:38); "many" rejoiced even at the birth of John, on the understanding
that he was Christ's forerunner (Luke 1:14). It is possible that the
shepherds, too, were in this group, which would confirm the impression
that the 'remnant' were in the lower ranks of society - Zacharias a
superannuated priest, Anna a servant of the temple (Luke 2:37) - the
equivalent of a modern office cleaner. This connects with the 'remnant’
left in the land by Nebuchadnezzar being the poorest of the poor (2 Kings
24:15 cp. 25:11,12), and suggests a working-class Jewish 'remnant' in
the last days.

There is much language used concerning the birth of Jesus which is easily
applicable to His second coming. This in itself encourages us to see the
record of those awaiting His first coming as typical of the last days. The
birth of John and Jesus is described as God 'visiting and redeeming his
people' (Luke 1:68); what better way of describing God's latter-day
intervention? "The sunrising from on high hath visited us" (Luke 1:78 A.V.
mg.) was Zacharias' comment upon God's purpose in John and Jesus,
making an unmistakeable allusion to Mal. 4:2 concerning Christ's second
coming being like the rising sun. Note how this sun rising is upon the
righteous remnant of the last days (Mal. 4:12) - identifying Zacharias with
them. The Angels rejoiced that through Christ's birth there was "Glory to
God in the highest, and on earth peace, good will toward men" (Luke
2:14), although this will only be fully done in the Kingdom. Simeon spoke
of the baby Jesus as "a light to lighten the Gentiles, and the glory of thy
people Israel" (Luke 2:32), although this will only be fully true after the
second coming (Is. 42:6; 49:6). The remnant "looked for redemption (to



appear) in Jerusalem" (Luke 2:38); they could only have figured this out
from realizing that the Old Testament 'kingdom' prophecies concerning
Jerusalem, which we normally associate with the second coming, had a
primary fulfilment in the birth of Christ.

John the Baptist commented that he preached repentance and baptized in
Israel, so that the Messiah might be manifest to Israel (Jn. 1:31). His
work was a pattern for the Elijah ministry of the last days. It could be
argued that Messiah was only manifest in the first century because of the
success of John's work- for large numbers were baptized of him. Could it
be that the timing of the final revelation of Messiah likewise depends upon
the success of the Elijah ministry in leading Israel to repentance? And
what implications are there in this, if actually we are the voice of that
ministry...

We can now scan the record for more detailed latter-day typology:-

- The remnant were in or around Jerusalem - as it seems the latter-day
faithful will also be. They looked for Messiah to appear in Jerusalem
(Luke 2:38). If latter-day Jewry are persecuted to the extent that the
only Jews left alive in the land are in Jerusalem (see previous studies,
especially Chapter 8), then they, too, will expect Messiah to come to them
in that same city. Note that the woman whose intense pleadings
represent the prayers of the latter day remnant (Lk.18:2-8) "was in a
city" - Jerusalem?

- They eagerly looked for the Lord's birth as a fulfilment of the Abrahamic
promises, that through his seed "we being delivered out of the hand of
our enemies might serve (God) without fear" (Luke 1:74). Likewise the
latter-day remnant will meditate how the Abrahamic promises concerning
freedom from their (Arab) enemies are so relevant to them - perhaps due
to the Elijah ministry turning their hearts to the Jewish "fathers", a phrase
often used about the patriarchs who received the promises (Mal. 4:6).

- Israel in the first century were under the domination of Rome, the
fourth beast of Dan. 7:23. In the latter-day application of this,
necessitated by the image upon which the beasts are based standing
complete in the last days, the fourth beast with its horns corresponds to
the Arab coalition which will then dominate Israel.

- Some of the remnant had the Spirit gift of prophecy (Luke

1:41,67; 2:26,36). The latter-day remnant may also experience this -
their old men (cp. Zacharias and Simeon) and young people (cp. Mary),
may have the gift of prophecy around the time of the Lord's return -
"before the great and terrible day of the Lord come" (Joel 2:28-31).

- The shepherds watching at night while the Lord was born (Luke 2:8)
echoes the Passover. There is good reason to think that the second
coming may be associated with Passover time. The vision of Angels
which they saw may correspond to the remnant in Jerusalem seeing a
literal "sign of the (coming of the) son of man in (literal) heaven" (Matt.
24:30), composed of the Angel-cherubim. This "sign of the son of man



in heaven" must be alluding back to the literal portent which the
shepherds saw in the sky, pointing to the Lord's first coming. Thus there
will be no need to say "See here; or see there", because the Lord's return
will be so evidently public (Lk. 17:23).

- Zacharias and Elisabeth "were both righteous before God" (Luke 1:6)
amidst a corrupt Jewish world that refused to prepare itself for God's
manifestation in Christ, despite the availability to them of God's Word,
which clearly prophesied it. This recalls the description of Noah as being
"righteous before God" (Gen. 7:1) in the context of the flood coming upon
the world. We have earlier shown this to be full of reference to the last
days.

- There is a triple emphasis on Israel praying to God in the lead up to
Christ's birth (Luke 1:10,13; 2:37). We know from Joel 2:17 and many
other passages that the remnant will likewise devote themselves to
prayer in the last days, as will spiritual Israel.

- The appearance of Angels before Christ's birth (Luke 1:12,26) is similar
to their visiting Israel under persecution during the times of the Judges,
bringing the news of deliverance from their Arab enemies through a
'saviour' ('Jesus').

- The conception of John (the Elijah prophet of the first century)
preceded that of Christ - he was Christ's forerunner - there is therefore a
necessity for this type to be fulfilled in the literal coming of the latter-day
Elijah as a prelude to Christ's manifestation to Israel.

- The "joy and gladness" (Luke 1:14) of the remnant at Christ's birth will
be but a dim foretaste of the ecstasy which the embattled remnant of the
last days will experience at their Lord's return.

1:79 To shine upon them that sit in darkness and the shadow of death; to
guide our feet into the way of peace- Without Messiah, Israel under the
law were in darkness and under the shadow of death. This would have
been hard for proud Judaism to swallow. The allusion is clearly to the
Messianic prophecy of Is. 9:2, but sitting in "the shadow of death" means
to live in the prospect of imminent death. And that is in fact where all
humanity are situated- if only they would perceive it. For we are all
terminally ill, on borrowed time, with an urgency to get out from under
that shadow. The result of the Messianic sun would be to guide feet into
the way of peace with God, living before Him without fear of death and
condemnation because they are assured of their salvation in Him (see on
:74,77). It is not in man who walks to direct his own steps into that way
of peace; it is the Lord's work to guide human feet into that way. That
guidance is by His Spirit, by grace.

1:80 And the child grew and became strong in spirit, and was in the
desert until the day he appeared publicly to Israel- The reference to
"spirit" could be to the work of the Spirit, active in the formation of his
character from his mother's womb (:15). God's Spirit and John's spirit are
clearly connected here; and this is how the Holy Spirit works in our spirit /



lives too, through a collaboration, a conspiracy of the willing. Presumably
at some point in his youth, John left his parents, or perhaps they died,
and went to live "in the desert". He may have encountered the Essenes
there, or even lived with them, for there are undoubted points of contact
and allusion between his teaching and theirs.



CHAPTER 2

2:1 Now it came to pass in those days, that there went out a decree from
Caesar Augustus that all the world should be registered- Clearly the term
"all the world" doesn't refer to the globe. Many errors of exposition have
arisen from failing to perceive that such global language is not to be
taken literally, but is relative to the context in which it is used. Perhaps
we are to see in the Lord's birth the reckoning of all the world.

2:2 This census first took place when Quirinius was governor of Syria-
Maybe Mary grasped the relevance of Ps. 87:6 LXX to the fact she gave
birth to Messiah during a census: “In the census of the peoples, this one
[Messiah] will be born there”. The relevance of this verse to the Lord’s
birth may explain why Luke says that the census of Quirinius was part of
a census of the whole world, which wasn’t strictly true. But as all
historians do, he presents the facts within the framework of his wider
intentions and themes.

2:3 And all went to register themselves, everyone to his own city- As
noted on :1, we have global language used here, within the framework of
the general thematic impression which the inspired historian wishes to
give (see on :2). Not "everyone" in the Roman empire, let alone a poor
backwater like Palestine, would have gone to their birth place to be
registered. It is also unclear why everyone had to physically go to their
birth place for registration. Surely the tax registration census was of
people where they were then living and working. Old people and children
were surely not required to journey to their birth place just to be counted.
But the impression is given that everyone went to their birth place, and
then the Lord was born. There is no such thing as pure, factual history.
Every record of events reflects the agenda of the historian; and this is
true of the inspired historian Luke. The idea is that everyone has a birth
place; and so did the Lord Jesus. His humanity is thereby emphasized.

2:4 And Joseph also went from Galilee out of the city of Nazareth into
Judea, to the city of David, which is called Bethlehem (because he was of
the house and family of David)- As noted on :3, it is unlikely that
everyone literally went to their birth place for this tax registration.
Perhaps Joseph had enough income to require this; although there is
every indication of poverty in the family. Perhaps he wished to be
carefully obedient to every human law as far as he could; and this meant
that Mary went with him and therefore gave birth in Bethlehem, David's
city.

2:5 To enroll himself with Mary, who was engaged to him, being great
with child- 1t could be that this is recorded as a fulfilment of how Is.
53:12 had predicted that Jesus would be “"numbered with the



transgressors”. He was numbered amongst humanity, and was born
where both Mary and Joseph were, in Bethlehem. "With Mary" could
suggest that she too had been born there; otherwise we are left to
assume that only the males had to register, and so Mary tagged along
with him. If indeed Mary had also been born in Bethlehem, as is here
implied, then this would reinforce the idea that the Lord was truly David's
seed, and should have been the legitimate king of Israel by descent.

2:6 And it came to pass, while they were there, the time came that she
should give birth- "While they were there" heightens the connection with
the fact the Lord was born in Bethlehem, the birth place of His mother
and adoptive father (see on :5). The time which came was that precise
moment so carefully prepared and calculated by the Father; Gal. 4:4
surely alludes here in saying that "when the fullness of the time was
come, God sent forth His Son, made of a woman".

2:7 And she brought forth her firstborn son; and she wrapped him in
cloths and laid him in a manger, because there was no room for them in
the inn- Jer. 14:8 was addressed to the Lord and Saviour of Israel, Jesus-
Messiah: "Why are you like an alien in the land, like a traveller who stays
in lodgings?”. If Mary had made all these connections, the hurt of being
told there was no room in the lodging, and having to give birth in a
stable, laying her dear child in a cattle manger... would have been far less
felt by her. These things would have thrilled and rejoiced her heart rather
than hurt her, just as we can joyfully perceive how present sufferings are
working out so analogous to a Biblical verse or character.

The whimpering, vulnerable Son of God was laid down in a cattle stall
(Luke, the doctor who appreciated the need for hygiene, so emphasizes
this: Lk. 2:7,12,16), because the other guests in that cheap hotel couldn't
make space for a heavily pregnant woman (again, Luke the doctor
would've sensed the shame of it). "No room for them in the inn” can also
be translated "The inn was not the place for them" (Lucien Deiss, Joseph,
Mary, Jesus (Collegeville, MN: Liturgical Press, 1996) p. 28). It had to be
this way- the way of rejection, of poverty. God's children ultimately know
no other way in this world. Did Mary see the link between her giving birth
in a stable and laying Jesus down in a “manger” (Gk. phatne), perhaps
with oxen and donkeys onlooking, and Is. 1:3 LXX: “The ox knows its
owner, and the donkey knows the phatne (“*manger’) of its Lord (kyrios as
in Lk. 2:11), but Israel has not known me”.

The serene paintings of the scene do no justice to it. The whole setting
would have been dirty, noisy and inappropriate for a birth place. The Lord
was born into rejection, poverty and desperation; with Mary in a strange
place, far from home and her relatives, having her first child so humanly
alone. And the Father continues His same style of working to this day,
through the things which man despises.



2:8 And there were shepherds in the same region staying in the field and
keeping watch at night over their flock- It has been observed that the
choice to reveal the good news of Christ to the shepherds first of all was
surprising; for these too were the poorest of the poor, deprived [along
with tax collectors] of Jewish rights. They belonged to the "most
despised" of all social groups. See Joachim Jeremias, Jerusalem In The
Time Of Jesus (London: S.C.M., 1969) p. 304; Richard Horsley, The
Liberation Of Christmas: The Infancy Narratives In Social Context (New
York: Crossroad, 1989) pp. 102-106.

The fact they were in the fields with their flocks shows clearly enough that
the Lord's birth was not in December- for then the flocks would have been
kept under cover and not in the fields.

2:9 And an angel of the Lord stood by them, and the glory of the Lord
shone round about them,; and they were terrified- As noted on :8,
shepherds were at the bottom of the social ladder; and there is a
purposeful juxtaposition between them and the glory of God which shone
about them. The picture is of them identified with the Angel which stood
with them, so that the impression was given to an observer of a halo of
glory shining about the despised shepherds. God's glory was identified
with weak men, at the very bottom end of the social ladder; just as His
Son was born in a stable amongst animals, and laid in a manger- the birth
style of the lowest of the low.

2:10 And the angel said to them: Be not afraid. For I bring you good
tidings of great joy which shall be to all people- Their fear was because of
their own sense of unworthiness in the presence of the Lord's glory. But
Luke has already begun the theme that the grace to be revealed in the
Lord Jesus takes away our fear and sense of unworthiness (see on
1:74,77). And it continues with this assurance to the shepherds, that the
good tidings of the Gospel are that "all people" [implying the Gentiles too]
could serve God without fear. It is this which is the greatest joy, and
which is good news indeed; that we need not fear God's condemnation
because we are identified with His Son. Anything less than this would
make the "Gospel" not so much good news, but rather just a worrying
and burdensome weight of responsibility before God.

2:11 For there is born to you this day in the city of David a Saviour, who
is Christ the Lord- They were not to "fear" (:10), because a Saviour had
been born. The salvation in view was therefore from sin and the fear
which arises from it. This was a great theme in the song of Zacharias (see
on 1:74,77). Salvation from the Romans was what everyone wanted, but
the spiritual reality was far greater. "Christ the Lord" is an unusual
phrase; the idea is that because of this great salvation, Messiah was to
become the personal "Lord" and master of those shepherds. The



implication is surely that those shepherds, famed for their dishonesty,
petty crime and disobedience to the Law, actually came to believe in the
Lord Jesus.

2:12- see on Mt. 18:4.

And this will be a sign to you: You shall find a baby wrapped in birth
clothes and lying in a manger- The "sign" that this great salvation was for
real was in the very absurdity of a Divine saviour being born in the very
lowliest of human situations, placed in a manger from where animals ate,
born amidst the smell and sound and dirt of animal excrement. The whole
thing had the hallmark of the Divine.

2:13 And suddenly there was with the angel a crowd of the heavenly host
praising God, and saying- It's important to realize that praise isn't just
singing or using musical instruments. In Hebrew the same word means
both 'worship' and 'service' (abodah). The supposition that praise = music
is deeply ingrained in many minds. Thus there is the common assumption
that the Angels sang to the shepherds; but in fact they spoke their praise.

2:14 Glory to God in the highest, and on earth peace among those in
whom He is well pleased- The peace in view was peace with God,
resulting in a lack of fear of condemnation before Him (see on :10,11 and
1:74,77). This peace with God vertically also has a horizontal dimension.
A major result of the existence of the Lord's work was unity amongst
God’s people. If we are not at peace amongst ourselves, then God is not
well pleased. The One in whom the Father was well pleased was His Son
(Mt. 3:17). Those who are "in Christ" are described therefore with the
same language as He is described with. It is by being in Him that we find
peace with God, and the grateful recognition and acceptance of this gives
glory to Him.

2:15- see on Acts 8:4.

And it came to pass, when the angels went away from them into heaven,
the shepherds said to each other: Let us now go to Bethlehem and see
this thing that has come to pass, which the Lord has made known to us-
We assume they left their sheep in the field, willing to sacrifice their
careers and livelihood for the sake of obedience to the word about the
Lord Jesus. The Lord surely had them in mind when He later taught that
He was like the shepherd who left His sheep unattended in order to go to
the one all important sheep. He reasons as if He identifies with them and
they with Him. It could be that these shepherds were keeping flocks
which would later be taken to Jerusalem and sold as sacrifices; in which



case we wonder about how far they connected Messiah with the Passover
lamb. They went to see the thing which they considered "has some to
pass"; they absolutely believed the word spoken.

2:16 And they went with haste, and found Mary and Joseph and the baby
lying in the manger- The baby was asleep and not feeding; the "sign" had
been that they would find the baby in a manger, and this is what
happened as they opened the door of the shed. Their response to the
word "with haste" fits in with a major Bible theme- that the faithful
respond to God's word and the Divine calling immediately and with haste.

2:17 And when they saw it, they told people about the saying which was
spoken to them about this child- "The saying" was that about "the sign"
(:12). It was indeed remarkable; that the Son of God, Israel's Messiah,
should be born in the lowest way, in a strange place, to an unmarried
teenager, without any human father present, with no money... and the
baby was laid down to sleep in a cattle manger in a shed. And this great
Messianic secret was revealed not to intellectually rigorous theologians or
pious priests, but to a bunch of secular despised shepherds sitting one
night on a hillside, interrupted from their lowlife gossip and chatter by a
vision of Angels who told them of this great sign. This is absolutely God's
way.

2:18 And all that heard it wondered at the things which were spoken to
them by the shepherds- As noted in :17, "shepherds" were not the most
credible of witnesses, and so people "wondered at" rather than "believed"
the message. We notice how at the end of Luke, the chosen witnesses
include women, who were not allowed to bear credible legal witness, and
men who had just been disgraced by their public disloyalty to the Messiah
they testified about. And this is why the likes of you and me have likewise
been chosen as witnesses.

2:19 And Mary treasured up all these sayings, pondering them in her
heart- When the shepherds came to worship, Mary pondered within
herself what it all meant, as if she was now rather lacking in
comprehension. Luke describes his Gospel as a compilation of eyewitness
accounts. Where did he get the material from about Mary pondering
things in her heart [2:19,51]? Was it from interviewing her himself? Or
was her inward meditation and frozenness evident to others who on this
basis told Luke?

We read that Mary “kept” God’s words in her, yet the Lord in one of His
allusions to His dear mother says in Lk. 5:38 that we must preserve or
“keep” [s.w.] the new wine of the Gospel in us. The Lord saw His mother



as a pattern for us all. When He heard the comment “Blessed are the
breasts which you sucked!”, His comment is to draw attention rather to
the spiritual side of Mary: “Blessed are they [like My dear mother] who
hear the word of God and keep it”. Thus He held her up as an example to
them all; she shouldn’t be marvelled at just because of the fact she
carried the Son of God (Catholics take note) but rather because of her
reflective and tenacious attitude to the word of God. Mary’s song has so
many Biblical allusions in it. Mary’s Bible minded-ness was really quite
something. The Greek word translated “ponder” (Lk. 2:19) comes from
syn, “with”, and ballein, “to throw”, as if she combined Scripture with her
experience of life, seeking to find her place in the mass of OT allusion and
teaching which she was being presented with. Her every phrase has
multiple allusions to Scripture, which in itself indicates a fair level of
intelligence to think on so many levels simultaneously.

The descriptions of Mary as keeping things in her heart (Lk. 2:19,52), and
the way it seems she didn't tell Joseph about the Angel’s visit, but instead
immediately went down to Elisabeth for three months... all these are
indications that Mary, like many sensitive people, was a very closed
woman. Only when Mary was “found” pregnant by Joseph (Mt. 1:18- s.w.
to see, perceive, be obvious) was the situation explained to him by an
Angel. It seems His move to divorce her was based on his noticing she
was pregnant, and she hadn’t given any explanation to him. She “arose”
after perhaps being face down on the ground as the Angel spoke with her,
and went immediately off to Elisabeth. And then, after three months she
returns evidently pregnant (Lk. 1:39). Mary is portrayed as somehow
separate from the other ministering women. It would have been
psychologically impossible, or at best very hard, for the mother of the
Lord to hang around with them. The group dynamics would have been
impossible. Likewise in Acts 1:14 we have “the women, and Mary the
mother of Jesus”, as if she is separate from them. She followed Him to
Cana, uninvited, and also to Capernaum. Next she is at the cross risking
her life, but she isn't among the women who went to the grave. Why not?
It was surely natural that she would go there, and that the other women
would go with her to comfort her. But she was a loner; either she went
alone, as I think I would have tried to, or she just couldn’t face contact
with the others and simply hid away. And could it be that Jesus, in
recognition of her unique perception of Him, appeared to her first
privately, in a rightfully unrecorded meeting? But by Acts 1:14, she was
in the upper room, as if His death led her to be more reconciled to her
brethren, to seek to get along with them... although by nature, in her
heart and soul, she was a loner, maybe almost reclusive. A struggler to
understand. A meditator, a reflector, who just wanted to be alone, one of
those who take their energy from themselves rather than from other
people.

2:20 And the shepherds returned, glorifying and praising God for all the
things that they had heard and seen, just as it had been spoken to them-



Again we see a connection between the beginning and ending of Luke's
Gospel; for he concludes with the disciples praising God in the temple.
These shepherds are presented as believers, as converts. They rejoiced in
the fulfilment of what had been prophetically told them; and likewise the
disciples at the end rejoiced when they perceived how the Old Testament
prophetic word had been so accurately fulfilled in the things that
happened to the Lord. The "things heard and seen", the "things" preached
by the shepherds (:18), the "thing" told by the Angels (:15), all clearly
look forward to the "things" concerning the Kingdom and name of Jesus
which Luke later says were the basis of the apostolic preaching (Acts
8:5,12). The shepherds are being set up as examples of preachers, telling
forth the "things" of the Gospel which they had personally experienced-
even when they appeared so strange to secular ears, and were testified
by those apparently least qualified to be withesses.

2:21 And after eight days, when he was circumcised, his name was called
Jesus, which name was given by the angel before he was conceived in the
womb- The obedient naming of John as John rather than Zacharias no
doubt encouraged Mary to be likewise obedient. For her son too had been
given a name by an Angel before His birth. Our acts of obedience are
likewise encouraged by our fellowship with other believers in similar
situations who have likewise been obedient and responsive to God's word.
We note the chronology; Mary's conception came after the Angel
appeared to her. Presumably the conception only began after she had
demonstrated her belief and desire to partner with God in this profound
plan.

2:22 And when the days of their purification according to the law of Moses
were completed, they brought him up to Jerusalem, to present him to the
Lord- There was no Mosaic requirement to take a newborn child to
Jerusalem, but despite their poverty, Mary and Joseph clearly tried to do
the most they could for the Lord Jesus. Joseph's willing cooperation in all
this is to be noted; for it was after all not his child. We can only conclude
that he accepted the Lord's virgin birth and willingly went along with it- at
least at that time. The Lord was perfect, without any barrier between
Himself and the Father; "holy, harmless and separate from sinners" (Heb.
7:26). The purification ritual was not therefore to remove any sin from
Him; it is no sin to be human, to be alive, and this must affect our view of
what 'human nature' really is. For all we posit about it we posit about the
Lord Jesus, who fully had our nature. The Greek translated "purification"
here means literally a washing, and is used many times of how the Lord
cleansed lepers and also sinners from their sins. The Lord did so knowing
that He Himself had been likewise cleansed.

2:23 (As it is written in the law of the Lord: Every male that opens the
womb shall be called holy to the Lord)- Again we note the medical



language of the day; for the womb is not literally opened by the birth of a
firstborn child. The quotation from Ex. 13:2 concerns how the dedication
of the firstborn was to be a reminder of how the slain lamb had saved the
firstborn from death at the time of the exodus. The dedication of the
firstborn was therefore to effectively say: 'This child ought to have died. It
will not die, but will be dedicated to the Lord as a living death, a life lived
out for Him and not for self'. And the Lord was therefore the supreme
firstborn, to the point that "the firstborn" is a title for Him (Col. 1:18;

Heb. 12:23).

2:24 And to offer a sacrifice according to what is said in the law of the
Lord: A pair of turtledoves, or two young pigeons- This was the sacrifice
for the poor who could not afford an animal; and we have here a picture
of their poverty. It was therefore all the more sacrificial for them to have
made the journey to Jerusalem for this dedication, when this was not
actually required by the Mosaic law. We must carefully note that the
Mosaic legislation in Lev. 12:8 stated that the two birds were for the
mother; there is no hint that they were a sacrifice for the cleansing of the
human nature of the child born. They were for a sin offering and for a
burnt offering. It could be fairly argued that they were not in fact
necessary in the Lord's case, but Mary made the offering anyway and
thereby the Lord's connection with sinful humanity was emphasized. It
was for the same reason that He was baptized by John in a baptism which
was "for the remission of sins"; not because He was a sinner, but to
portray His unity with sinful humanity. They actually offered the birds,
whereas Edersheim claims that at the time, the poor usually just dropped
the coins which were the price of two birds into the temple coffers, and it
was accepted as if the sacrifice had been offered. But Mary insisted on
actually offering the birds. When the Lord paid such special attention to
the widow woman casting two small coins into the same collection
trumpets, He may well have thought of His mother doing the same at His
birth, a coin for each of the two birds. Such restimulation is a profound
window onto the total nature of His humanity.

2:25 And there was a man in Jerusalem whose name was Simeon,; and
this man was righteous and devout, looking for the consolation of Israel.
And the Holy Spirit was upon him- Simeon waited for "the consolation
(comfort) of Israel", referring to the Kingdom prophecy of Is. 40:1,2- and
saw it have a fulfilment in the first coming of the Lord. "Simeon", the
hearing one or 'the one who was heard', had heard God's word and
looked for its fulfilment; and perhaps the idea is also that he had prayed
for Messiah's coming, and had been heard. Therefore he was assured that
his prayers would be heard, and he would see the Messiah. The
consolation of Israel is therefore paralleled with Messiah personally (:26),
just as "the hope of Israel" refers to the One for whom Israel hoped,



Jesus the Messiah. We should not over emphasize the material aspect of
the Gospel; the implicit hope of eternity in God's Kingdom on earth is in
fact secondary to the things about the Lord Jesus. He personally is the
hope and consolation of Israel. This tendency is very human, and a
reflection of our own deep reservations- to focus upon the material [the
things of the material Kingdom on earth] rather than on upon a person,
the Lord Jesus, with all the issues involved in a living relationship with
that person. Israel at the Lord's time likewise had the emphasis
misplaced- upon the material issues of freedom from the Romans, rather
than upon the wonder of their King and Messiah coming to save them
from their sins through self-sacrifice. The comfort / consolation which we
need above all is the comfort that our sins shall not stand between God
and us. The Lord refers to Himself as the comforter in Jn. 14-16,
promising that the gift of His spirit would mean that His comforting
presence remained with His people even after His physical departure.

2:26 And it had been revealed to him by the Holy Spirit, that he should
not see death before he had seen the Lord's Christ- The Spirit being
"upon" Simeon (:25) did not make him infallible; but there had been a
special revelation to him that his prayers for the coming of Israel's
consolation, the Messiah, would be heard. And "Simeon" means just that,
'hearing’, in the context of prayer being heard. Therefore he was
comforted that he would live to see the Messiah.

2:27 And he came in the Spirit into the temple; and when the parents
brought in the child Jesus, that they might do concerning him after the
custom of the law- Mary did not legally have to bring the Lord to the
temple; she was poor, as reflected in her inability to offer a lamb but
rather two cheap birds. It was a Divinely overruled coincidence that she
happened to be in the temple courts at just the time that Simeon
entered; Anna likewise (see on :38). This kind of coincidence is simply
called being "in the Spirit", and the Spirit is no less active in our
encounters and coincidences today. "The parents" is obviously an
example of the Biblical record being written from the viewpoint of secular
observers; the language of demons is similar. Joseph was not the actual
parent, just as demons don't actually exist, but the language of human
perception is still used. For language is in a sense a matter of human
perception.

2:28 Then he took him into his arms and blessed God, and said- It was of
"the Spirit" (see on :27) that Simeon recognized that this particular baby,
held in the arms of a poor couple offering the poor person's sacrifice,
without the fanfare which attended the dedication of babies from more
wealthy families, was in fact the Messiah. And in this again we see how
God operates, through the lowly and unnoticed by the world.



2:29 Lord, now let Your servant depart in peace, according to Your word-
"Peace" usually refers to peace with God; we noted on the song of
Zacharias that the Lord's birth was understood by the faithful as being
essentially about the good news of peace with God through His work and
death. Simeon felt he could die at peace with God because of Messiah; he
clearly understood that He would atone for his sins.

This is all the language of Jacob being content to die after seeing Joseph.
Joseph is simply one of the clearest types of Christ. There are many
echoes of Christ which seem to have no specific purpose apart from to
confirm us in our enthusiasm to constantly see the spirit of Christ in this
record (e.g. Gen. 46:30 LXX = Lk. 2:29,30).

2:30 For my eyes have seen Your salvation- 'lesus', Yehoshua, is literally
'the salvation of Yah'. The 'seeing' of salvation alludes to how Israel were
redeemed from Egypt through the slain lamb (Ex. 14:13); Simeon
understood this to be representative of Messiah's victory against sin and
all Israel's enemies. It is the fulfiiment of the "mercy and truth" of the
promises to the fathers which enables God's salvation to be seen by all
the world (Ps. 98:3). Simeon's desire for the coming of Messiah was
therefore rooted in a deep appreciation of the huge spiritual significance
of His work and sacrifice, and not from any passing nationalistic desire to
see Israel justified. He surely had Ps. 98:3 in mind, for he goes on to
speak in :31 of how all the peoples of the world would 'see' what he was
now seeing; he realized that he was typical of all who would later come to
'see' the Son.

2:31 Which You have prepared before the presence of all peoples- As
noted on :30, Simeon has in mind Ps. 98:3, understanding himself as
representative of all those worldwide in future ages who would 'see' God's
salvation, His 'Jesus'. The translation here is difficult, and the idea is
probably that he understood that this child was being prepared for
exhibition in the presence of all the Gentile peoples; they in their time
would see what he was now seeing. This idea is confirmed in :32.

2:32 A light for revelation to the Gentiles, and the glory of Your people
Israel- The light of Messiah was to be what Israel gloried in, and they
were to share that light to the Gentiles. Here we have another reference
to the great commission; the glorious light of Israel was to be revealed by
them to the world. Simeon had in mind Is. 60:1-3, where Israel were to
arise and shine just as their Messiah would. As the Lord said, "you are the
light of the world", just as He personally was the light of the world. And
because of that, the Gentiles would come to that light in Zion, just as
Simeon had come into the temple and see the light. He is presented as
representative of all future believers, and he himself perceived this.



2:33 And his father and his mother were marvelling at the things which
were spoken concerning him- There must have been certain similarities of
personality type between the Lord and His mother. Thus in Lk. 2:33 Mary
“marvelled”, and the same word is used about Jesus in Mt. 8:10 and Mk.
6:6. Again we have here an essay in His humanity. And there is another
echo of the Joseph story. "The men marvelled" at Joseph’s discernment.
Ditto for the Lord Jesus- it is emphasized (Mt. 8:27; 9:8,33; 21:20, 42;
22:22; 27:14; Lk. 2:33; In. 4:27; 7:15). Mary had perceived that her son
was God's Son, the Messiah; but clearly the extent of the prophetic
implications of this were not fully perceived by her. Hence she marvelled
at the Biblical allusions made by Simeon.

2:34 And Simeon blessed them, and said to Mary his mother-Addressing
himself to the mother rather than the father is another of Luke's
emphases upon the high status of women before God. Simeon surely
perceived that this was a virgin birth, and Joseph was not the true father-
hence he addressed Mary.

Behold, this child is set for the falling and the rising again of many in
Israel, and for a sign which will be spoken against- Simeon knew that the
good news of Messiah's coming was to balanced against the fact that the
Old Testament taught that He would be the rock of offence over which
many would stumble and be broken (Is. 8:14; Rom. 9:33; 1 Pet. 2:8).
But he knew that many would rise up broken from that encounter into
new life, and the "rising again" also therefore has reference to
resurrection at the last day. He would be "spoken against”, and yet out of
that experience of rejecting Him, some would repent and rise again.
Indeed, in 1 Pet. 2:8 Peter seems to assume that all believers will go
through this- stumbling in spiritual failure, and yet rising again to new life
in Him. Luke will go on in 20:18 to record the Lord developing this logic-
He is a stone, and we either fall upon Him and join the community of the
broken, or He shall fall upon us as members of this world, and grind us to
powder in condemnation- clearly alluding to the stone of Daniel 2. Luke in
Acts likes to use this idea of 'speaking against' for the opposition towards
the message of the Lord Jesus and those "in Him", who were likewise
spoken against; for all that is true of the Lord personally becomes true for
we who are in Him (Acts 13:45; 28:19,22). We see in all this how the
Lord works through our stumbling; there is hardly a strong believer I
know who has not at some time seriously stumbled in their walk.

2:35 Yes, and a sword shall pierce through your own soul also, that the
thoughts of many hearts may be revealed-Mary’s lack of perception
caused her great pain. The way the Lord refers to her as "Woman” both in
Cana was, apparently, an unusually cold way for a man to refer to his
mother. He effectively rebuffed her in Cana for her lack of perception; He



responds to the woman who tells Him how blessed His mother is by
saying that all who hear the word of God and keep it are equally blessed.
And when His mother wants to speak to Him, He says in front of the
whole crowd that His mothers are all who do God’s will. And the final pain
must have been at the cross, where in His dying words He tells her that
she is no longer His mother, but she must now be the mother of John.
Simeon’s prophecy that a sword would pierce her soul (Lk. 2:35- the
Syriac text has ‘a spear’) may refer to her feelings on beholding the literal
piercing of her son’s side- remembering that He was pierced with “the
staff of a spear” (2 Sam. 23:7), it went in so deep. The fact water as well
as blood came out is further evidence that the spear penetrated deeply.
Yet there is an allusion surely to Is. 49:1,2, where Messiah’s mouth is
likened to a sharp, piercing sword. Note how the passage has reference to
Mary: “The Lord has called me from the womb; from the bowels of my
mother has he made mention of my name. And he has made my mouth
like a sharp sword”. Could it not be that Simeon foresaw how the Lord’s
words would pierce Mary to the quick? For in all the incidents above, she
must have thought with a lump in her throat: ‘But come on Jesus... I'm
your mum... the one who knitted and mended your clothes as a child...
how can you speak to me like that...?’. And as a sensitive, reflective soul
she would have reflected and hurt deeply at these words.

The sword / spear that pierced the Lord pierced her heart, “that the
thoughts of many hearts may be revealed”. The cross is therefore the
ultimate source of self-examination. The Greek for “thoughts” means
“inmost thoughts”, and all 13 uses of dialogismos in the NT are negative-
bad thoughts, vain thoughts, doubting thoughts. The five other references
in Luke are all very pointedly like this (Lk. 5:22; 6:8; 9:46,47; 24:38).
We all find self-understanding and self-examination difficult; and we find
it hard to feel our sinfulness as we should. Yet the cross is the ultimate
stimulus to self-examination, to conviction of sin, and then of salvation
and the reality of grace and God’s love. This same process happened for
Mary “also”. Over the years she had perhaps lost something of her initial
humility, feeling that her exalted place in God’s plan was due to some
personal righteousness, and therefore the cross experience had to pierce
her too, so that she too had the inmost thoughts of her heart revealed to
herself. We have shown earlier how Mary so identified herself with her
dearest Son that she felt in some way part of Messiah. Yet over the years
of repetitive domestic life in Nazareth, the height of the call to be “in
Christ”, really part of Him and His work, must have been ground away.
Yet at the cross, her soul was as it were pierced with the same sword /
spear that pierced her Son. Ps. 22:20 prophesied how the Lord would
suffer “the sword” on the cross, and 2 Sam. 24 had spoken of Him being
filled with a spear. “A sword shall pierce through your own soul also”
meant that as Mary was part of Jesus, so she must also share in His
sufferings too. The proud and happy mother as she stood before Simeon



was so thrilled to be as it were “In Christ”, connected with Messiah. But
she had to be reminded that to share in His life is to share in His death-
and it was only the actual experience of the cross which brought this
home to her. And so with us, brethren in Christ, and rightfully proud of
the high calling and association with Him which we have... there is a
darker side to our being in Christ. It involves sharing in His death, that we
might share in His life. Mary’s achievement of this is perhaps reflected in
the way the mother of the man child [Jesus] in Rev. 12 is persecuted
after the pattern of her Son Jesus, and yet survives.

As Simeon held the baby Jesus in his arms, he saw in that beautiful little
boy something terrible; for he looked ahead to how His soul would one
day be pierced in crucifixion, “that the thoughts of many hearts may be
revealed". The same word is used for how thoughts will be revealed at the
judgment (Mt. 10:26; 1 Cor. 3:13; 4:5). In the piercing of the Son of
God, the thoughts of hearts would be revealed. But the question arises:
revealed to whom? We may (rightly) assume: to ourselves. But Luke’s
Gospel emphasizes the ability of the Lord Jesus to know human hearts
(5:22; 6:8; 9:2,6,47; 24:38). Could it not be that the cross is used by the
Father and Son to know the minds of men? They see in our response to it
the real you and the real me. See on 1 Cor. 11:32.

The cross leads to thoughts being revealed; and the judgment process
likewise will lead to thoughts being revealed (s.w. in Mt. 10:26; 1 Cor.
3:13; 4:5). The Lord’s death is described as His washing “his garments in
wine, and his vesture in the blood of grapes" (Gen. 49:11 RV). Treading
out the grapes is a Hebraism for judgment, and yet it is used here and in
Is. 63:1-3 regarding the Lord’s treading of the winepress alone in His
death. Indeed, the Isaiah passage is clearly applicable to both the
crucifixion and the final judgment of the Lord Jesus. The reason being,
that in His death was the judgment of this world.

We should note that as Mary's soul was pierced at the death of her son,
so was the Father's. For "they shall look upon me whom they have
pierced" (Zech. 12:10) in its context speaks of the Father and not the
Son. So in the Son's piercing, the Father and mother were likewise
pierced. The Divine-human family were united at that tragic moment.

2:36 And there was one Anna, a prophetess, the daughter of Phanuel, of
the tribe of Asher. She was of a great age, having lived with a husband
seven years from her virginity-

Hannah’s example not only influenced Mary, but also Anna’s. ‘Anna’ is an
unusual first century name; “of the 247 Jewish women in Palestine from
the period 330 BCE - 200 CE whose names are known, Anna [in Luke 2]



is the only one who bears this name” (Tal Ilan, ‘Notes of the distribution
of Jewish women’s names in Palestine’, Journal of Jewish Studies Vol. 40
(1989) pp. 186,193). She therefore named herself this after Hannah, the
Hebrew equivalent of Anna; she was inspired by Hannah’s example of
waiting and praying in the sanctuary for a child. For Anna, the coming of
Messiah was equivalent to having her own child. Her hope for Messiah’s
coming was something which she felt personally. We too are awaiting the
Lord’s coming- but with anything of her intensity and feeling? She looked
for redemption to appear in Jerusalem (Lk. 2:25,38), clearly alluding to
the LXX of Is. 52:9: “The Lord has comforted his people, he has
redeemed Jerusalem”. She saw the coming of that little baby as the
redemption of God’s people; she had the faith to see things yet unseen.
The Hebrew for ‘redemption’ can imply ‘with blood’- is it going too far to
suggest that she perceived the need for that little baby to grow up and
then shed His blood for Israel’s redemption? Her father’'s name, Phanuel,
is the Hebrew ‘Peniel’, meaning ‘the face of God’. And ‘Hannah’ means
‘God’s grace’. Straight away we see a link to Num. 6:25: "The Lord make
his face to shine upon you, and be gracious unto you”. The connection
implies God’s passionate joy at her attitude and existence. Her remaining
in the temple was perhaps inspired by passages like Ps. 27:4, where
David spoke of his desire to dwell in the temple all the days of his life in
order to see God’s beauty- which she understood in terms of His Son. And
especially, Mal. 3:1, which speaks of the Lord’s coming to His temple. We
must ask ourselves what our Bible study and knowledge actually leads to.
A study of Romans 6 may lead to baptism; but all God’s word demands of
us an actual and concrete response in the things of real life. She allowed
the example of another woman, Hannah, to influence her, perhaps even
to the point of changing her name; what of us?

2:37 And she had been a widow eighty four years. She departed not from
the temple, worshiping with fasting and prayer night and day- She
"departed not" in the sense that she was regularly present for the
morning and evening sacrifices and prayers. She "came up" to the temple
to worship (:38) so she was not actually there all the time. Again we have
the language of observed experience, as we have with demons. It
appeared that she never left the temple, just as small children have the
impression that their school teachers live at the school.

Men like David, Hezekiah and Daniel appreciated that God knew already.
In a sense, all that will happen has happened; so prayer is an opening up
of ourselves to God, a service ['worshiping'] of God (Dan. 6:16; Lk.
2:37), for His glory and for our benefit, rather than a means of
communicating information to Him. Therefore they opened themselves up
to Him, expressing their understanding that He knew the situation, and
didn't present a long list of concrete requests to Him. Their relationship
with Him went far beyond that kind of surface level. What of ours?



2:38 And coming up to worship at that very same hour, she gave thanks
to God, and spoke of him to all those that were looking for redemption in
Jerusalem- See on :36. The loyal band of Bible students in the temple
expected redemption to appear in Jerusalem, presumably because of the
Old Testament prophecies like Joel 2 concerning Christ being manifested
in Jerusalem at His second coming and Kingdom. But their first century
application of these was not wrong. "At that very same hour" reflects the
same kind of Divine coincidence that we noted on :27. No meeting is by
chance for those who are led by the Spirit.

2:39 And when they had accomplished all things that were according to
the law of the Lord, they returned to Galilee, to their own city Nazareth-
Mary “performed [fulfilled] all things according to the law” in her
dedication of Jesus. In doing this, she anticipated the spirit of the cross
and whole ministry of Jesus, where He performed [s.w. fulfilled] all things
of the law- Lk. 18:31; IJn. 19:28; 30; Acts 13:29. These passages each
use the same three words for all things, law, and fulfilled. She brought
the Lord up in the way of the cross; and He continued in that path.

2:40 And the child grew and became strong, filled with wisdom,; and the
grace of God was upon him- "Grace" often refers to the gift of the Spirit.
The parallel is with the growth of John the Baptist in 1:80, who was
strong in the Spirit, and filled with the Spirit from the womb.

Hebrews always speaks of Him as “perfected”, as a verb (Heb. 2:10; 5:9;
7:28)- never with the adjective ‘perfect’. Apart from being a major
problem for Trinitarian views, this simple fact sets Him up as our pattern,
whom the Father seeks likewise ‘to perfect’. Yet the path the Lord had to
take to achieve this was hard indeed. Not only did it culminate in the
cross, but His growth as a young man is described by the word prokoptein
(Lk. 2:40,52), defined by Karl Barth [Church Dogmatics 1 2, p. 158] as
meaning ‘to extend by blows, as a smith stretches metal by hammering’.
Through childhood crises and the turmoil of adolescence, this is what He
went through, to lead Him to the final ‘perfection’ of being able to say “I
am”.

2:41 And his parents went up every year to Jerusalem at the feast of the
Passover- It was only the enthusiasts who went to Jerusalem every year.
The Mosaic command was that every male should appear; but Mary went
too. Perhaps she was motivated by the example of her heroine Hannah,
who also went up to the tabernacle each year (1 Sam. 1:7). We can
conclude that Joseph was indeed a spiritual person, and that Mary
supported him in this. For her to go to Jerusalem every year for the first
12 years of marriage indicates that she placed great priority on it; for she



would surely at times have been pregnant, yet she still made the
pilgrimage.

2:42 And when he was twelve years old, they went up according to the
tradition of the feast- There was no legal requirement for this; but they
are presented as obedient to Jewish tradition.

2:43 And when they had finished the days, as they were returning, the
boy Jesus stayed behind in Jerusalem; and his parents knew it not- "The
days" which they "finished" may refer not to Passover but to the
traditional dedication of a 12 year old boy. The Lord clearly wanted to
remain in Jerusalem, and may well have arranged circumstances so that
His parents would not initially notice His absence. He must have felt some
need to do His true Father's business in His house at that time; perhaps
He felt the need to make a first appeal to the Jewish leadership at that
time.

2:44 Supposing him to be in the company, they went a day's journey;
and then they looked for him among their relatives and acquaintances- It
has been speculated that men and women travelled in different
companies, and so Joseph assumed the Lord was with Mary, and vice
versa. But we cannot avoid a suspicion of negligence on their part,
especially given that He was known by them to be God's Son.

2:45 And when they did not find him, they returned to Jerusalem, seeking
him- The Lord gently rebukes them for not knowing that He would be in
the temple; we note that they searched for three days (:46) before
thinking to look for Him in the temple. Presumably He had made some
comment to them about His need to remain three days in the temple, and
they had not perceived His sense at all. This all paves the way for how His
clear predictions of His three days disappearance in death were likewise
not understood. His followers came seeking Him at that time, but in the
wrong way and place. His clearly stated words at this time were not
understood, just as His later words about His resurrection would not be.

2:46 And it came to pass, after three days they found him in the temple,
sitting in the midst of the teachers, both hearing them and asking them
qguestions- The three days were clearly a significant period; see on :45.
The Lord presumably slept rough, perhaps on the mount of Olives. By
that age He would already have perceived much about His death and how
it would all transpire, and wished to familiarize himself with the city where
it would all happen. He is often portrayed later as sitting in the midst of
His students; here, at 12 years old, the teachers are already His students.
His asking of questions may not necessarily mean that He asked them



things He didn't know; it could refer to the rabbinic method of teaching by
asking rhetorical questions, a style frequently used by the Lord.

2:47 And all that heard him were amazed at his understanding and his
answers- See on Acts 2:7. These men who were so impressed by His
intellect and insight would have had amongst them some who 18 years
later would have encountered Him again, and become filled with the same
envy which perhaps began to well up within them even then. As He posed
rhetorical questions to them, so they did to Him; and they were amazed
at His answers. Despite this intellectual and spiritual supremacy which the
Lord had as Son of God, His neighbours and family considered Him a
mere carpenter and were offended when He indirectly claimed to be
Messiah. We can deduce that He clearly held Himself back from revealing
Himself as radically different from the rest of them. It would have been so
frustrating and irritating to be so intellectually and spiritually more
developed than others, and yet to say nothing, time and again, and relate
with them on their level.

2:48 And when they saw him, they were astonished, and his mother said
to him: Son, why have you done this to us? Your father and I have been
anxiously searching for you- "Anxiously searching" is “sorrowing”, using a
word elsewhere used about despair and anguish for the loss of life (Lk.
16:24,25; Acts 20:38). She feared He was dead. But where, then, was
her faith in the promise that He would have an eternal Kingdom...? The
distraction of poverty, the demands of the other children, perhaps an
unsupportive partner, self-doubt... all these ground away at her earlier
spirituality and faith, just as happens to so many of us after baptism too.

“"Why have you done this to us?” is a rebuke- as if she implied that Jesus
had sinned / done wrong by what He had done? Surely her faith in a
sinless Messiah was now put to a brutal test by a domestic upset; just as,
in barest essence, ours is too by such things. Yet notice that she frames
those words in the LXX language of Gen. 3:14; 4:10; 1 Sam. 13:11.
Those allusions would imply that she felt Jesus had sinned; and yet at the
same time as revealing that gross lack of perception, another part of her
mind is still back in Scripture. Unlike 12 years previously, she is how
using Scripture without correct context; but she has far from totally lost
her spirituality.

Mary and Joseph were “astonished”. She shared Joseph's amazement;
and the word is only used of the amazement / incomprehension of the
crowds- Mt. 7:28; 13:54; 19:25; 22:33; Mk. 10:26. Slowly she became
influenced by the world's view of her son- not totally, but partially, to the
extent that she lost that keen perception and height of spiritual ambition
which she had earlier had. And so it can be for so many of us; the world



comes to influence our view not only of our own children, but of all things
in spiritual life.

Mary scolds Him that his father [Joseph] and her have been seeking for
Him. The surrounding world perceived Him as the carpenter’s son (Mt.
13:55), the son of Joseph (Jn. 6:42). He was “as was supposed”
[‘reckoned legally’?] the son of Joseph” (Lk. 3:23). Even Philip perceived
Messiah to be “the son of Joseph” even after he had accepted Him (Jn.
1:45). Hence Jesus gently rebuked her that He was about His true
Father’s business, in His true Father’s house. Her description of Joseph as
“thy father” is surely worthy of the Lord’s rebuke. She had allowed the
views of the world to influence her view of the Lord. “Is not this the son of
Mary?” (Mk. 6:3) is paralleled in Mt. 13:55 by “the carpenter's son”, and
in Lk. 4:22 Joseph's son; everyone assumed they were His natural
parents, the son of Mary & Joseph, and this came to influence her. Jesus
told them that they should have sought Him in His true Father’s house-
and this may not only be a reference to the temple, but to the way in
which they had assumed He was somewhere with the house / family of
Joseph in the convoy; and perhaps they had gone round Joseph’s
relatives in Jerusalem hunting for Him.

2:49 And he said to them: How is it you searched for me? Did you not
know that I would be in my Father's house?- 1 suggested on :45 that the
Lord had in fact told them that He was going to be in His Father's house,
the temple, for three days. They had misunderstood or ignored His words;
just as His followers would do to His later predictions of His three days
'disappearance’.

There are Biblical examples of refusing to take guilt when others feel that
it should be taken. The Lord’s own parents blamed Him for ‘making them
anxious’ by ‘irresponsibly’ remaining behind in the temple. The Lord
refused to take any guilt, didn’t apologize, and even gently rebuked them
(Lk. 2:42-51). In similar vein, Paul wrote to the Corinthians: “Even if I
made you sorry with a letter, I do not regret it” (2 Cor. 7:8). He would
not take guilt for their being upset with him. Likewise Absalom comforted
his raped sister not to ‘take it to heart’, not to feel guilty about it, as it
seems she was feeling that way, taking false guilt upon her (2 Sam.
13:20).

A window into the Lord's self-perception is given here in the record of His
behaviour in the temple at age 12. Within the psychological matrix in
which the young Jesus existed, as well as within